《Whedon’s Commentary on the Bible - Galatians》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Of men… by man—The translation should be, from men, as the source; through man, (rather than by,) as the instrument. His apostleship had no human origin, no human medium. 
But by—Rather, through, as the instrument. 

God the Father—As Christ is Son in the Trinity, the Father is still named with a through, as the agent or instrument. For though God is truly source as well as agent, yet the apostle here names him as agent, solely because it is human instrumentality he wishes to shut out from the Galatian mind, and the divine to assert. 

Raised him from the dead—That he might be dispenser of grace and apostleship from on high. 

Dead—With a from, or out from, and without the article in the plural. See note on Luke 20:35.



Verses 1-5 

Superscription and Address, Galatians 1:1-5.

WHEN this epistle was read in their assemblies the Galatians would hear, in the very naming of the apostle by himself, and in his greeting, an intense assertion both of his disputed apostleship and of the atonement through Christ; both of which their apostasy to circumcision had invalidated. The keynote of the whole epistle is struck, to their ears, at the start.



Verse 2 

2. Brethren… with me—His retinue of friends, fellow-preachers, and supporters. To allude to them is brotherly courtesy to them, and confirmation to himself. See notes, Acts 20:4; Acts 21:16. 

Churches—This is, therefore, a circular letter, to be read in the Christian congregations of Ancyra, Pessinus, and Tavium, and the other Churches of the province. Such letters were carried by messengers, charged often with special verbal messages, and directed to whom to be delivered. Very probably different copies were thus distributed, each to the proper Church.

No affectionate epithet or clause is added to the word churches, and no commendations or congratulations, such as open the other epistles, enliven this. The omission is a silent rebuke, preparatory to the rebukes soon to be uttered.



Verse 3 

3. Grace—Though Paul omits the compliment, he does not forget the benediction, brief and rapid though it be. Though he cannot speak the Galatians well, he can wish them well. And the blessings here wished, grace and peace, they much needed.



Verse 4 

4. Gave himself—He was full owner of his own life: his death was a gift from him to us. So in Matthew 20:28; Mark 10:45; he gave his life as a ransom for many. Note, John 10:18. 

For—The better reading— περι instead of υπερ—is, on account of—concerning our sins. As Paul’s titling of himself asserts his apostleship, so this clause asserts the atonement for which his apostleship existed, and both which circumcision was crowding out. 

Present evil world—This aeon, or time-world of sin, error, apostasy, and strife; to the misery of which the Galatic fickleness was adding its element. Where were once faith and peace, now were distrust and quarrel. Present is the same Greek word as at hand, in 2 Thessalonians 2:2, where see note. It blends the idea of present and setting in, or approach, as of a state already commencing, and as good as here. This inserting and initially present era is the same as the latter times of 1 Timothy 4:1, where see note, and the last days of 2 Timothy 3:1. Meyer says, the present world is the last part of the this world mentioned in Romans 12:2, and 1 Corinthians 1:20. But it by no means follows, as Meyer infers, that this insetting era was a brief space intervening before the then approaching second advent.

Previous to Christ the Jews used the phrases this aeon, the aeon to come, to designate the ages antecedent to, and subsequent to, the Messiah. In the New Testament the terms slid into the meanings of the periods before and after the second advent. 

According to the will of God—Spoken of Christ’s self-giving, and the resultant redemption through him. This, and not perpetual circumcision, is God’s will.



Verse 5 

5. This complete cycle of gospel thought St. Paul rounds out with a doxology, as in Romans 11:36; Romans 9:5; Romans 16:27; Ephesians 3:21; 1 Timothy 1:17. 

Be glory—Rather, the glory, with the article; that is, (not, as Alford and Lightfoot, the glory belonging to him, but) the glory of so glorious a redemption. “God’s all the glory—man’s the endless bliss.” 

For ever and ever—Literal Greek, into aeons of aeons—into ages of ages. The phrase does not, with absolute exactness, express eternity, but only indefinite immensity. It does not absolutely deny all end, but ignores all end. It was, no doubt, the most powerful phrase to express eternity, and to explode from thought all idea of end that the language of the New Testament age knew. Hence it is here used to designate the duration of the existence of the divine glory. It may be added that the word aeon, in this phrase, is the same as that in the previous verse, which we have rendered time-world. This phrase, then, suggests that the endless future is not to be a quiet characterless stream, but a perpetual roll of stupendous revolutions.



Verse 6 

PART FIRST.
ST. PAUL’S HISTORY OF HIS APOSTLESHIP SUSTAINED, Galatians 1:6 to Galatians 2:21.

1. Points stated—Paul’s apostleship, and Christ’s gospel of faith, Galatians 1:6-10.

6. I marvel—Rather, admire; spoken usually of admirable objects of notice; hence a more delicate word than marvel or wonder, and yet slightly suggestive of sarcasm. It was a brilliant fickleness, perhaps, yet a sad one. 

So soon—He admires not only their recession from the cross to the circumcision, but also the unexpected promptness with which it has been accomplished. But from what point of time is so soon (or more literally, so quickly) to be calculated? If from the time of their first conversion, that was probably a period of about four years. More likely, however, St. Paul refers to the suddenness of their conversion. They fell so quickly before the first assault as to take him by surprise. He had not time to wait for a personal intervention, but must interpose by a letter. 

Him that called you—The reference of this him to Paul, who, as apostle, called them to Christ, makes a very pointed meaning. But assuming that Galatians and Romans were written about the same period, then Romans 9:11 indicates a reference to God. So Wesley, and also the best modern commentators.



Verse 7 

7. Not another—Paul, as it were, corrects himself. His last words, another gospel, might indicate that a return to Judaistic circumcision was a parallel gospel. He now denies that it is any gospel, or good news, at all. The word another, twice used in English here, is represented by two different Greek words. The former signifies different, the latter additional.
The former might mean that there are two gospels; but Paul adds that the supposed different is none. 
But—It is a gospel, but only as a trouble you is a gospel. 

Pervert—Literally, transform. They would substitute circumcision for the crucifixion as a mode of salvation. 

Pervert the gospel of Christ—And make it become, essentially, the law of Moses again.



Verse 8 

8. Though… an angel—This is possible only as an angel from heaven is a free agent, and able, like the first angels, to forsake God. Paul had heard his gospel from Christ himself, and he felt his assurance greater even than the counter testimony of an angel from heaven. Christ’s gospel is superior to an angel’s anti-gospel. The gospel, like Christ himself, is superior to all finite worth. Should some angelic form appear at Ancyra, and say that the gospel is false, there is a delusion about it.

And so in modern days, a false demonism is abroad ignoring Christ, or demanding to transform his gospel. It can bring nothing greater than Christ; nothing truer, holier, more saving than his gospel. Let them be anathema so far as they abjure the Lord Jesus. Chrysostom finely suggests that Paul is here sweepingly answering those who were quoting Peter and James against him. Speak you of apostles? I tell you if an angel contradict the gospel he is to be rejected! 

Accursed—An anathema, devoted to destruction. This is the New Testament sense; the later Church sense is excommunicated, severed from true believers. In such sense it is used in the old creeds as condemning the rejecters of each given article.



Verse 9 

9. As we said before—On former occasions forewarned you. Paul doubtless here recalls to the memory of these misguided men how he had foretold the coming of these very intruders, and the danger of their being accepted. The time of this forewarning was probably his last visit. 

Accursed—The menacing repetition of this anathema indicated his own firmness, and the awfulness of their danger. The guilt of their apostasy is aggravated by the repetition of the warnings.



Verse 10 

10. For—The apostle seems almost to recoil from his own repeated fulminations. Shocked, are you, at my anathemas? My purpose is not now to persuade men, but to persuade God himself, that I am dealing faithfully with men. 

Do I now—Is it the business I am now engaged in? Am I a human flatterer? My accursed, will show that I do not flatter you.

Or God—Is not my very readiness to sacrifice your good graces proof that I am true to 

God? If… pleased men… not… of Christ—The crisis is now arrived in which pleasing men and serving Christ are incompatible. And you know which is my choice.



Verse 11 

11. This and the verse following state the apostle’s line of defence, affirming the broad fact of the divine origin, not of the gospel merely, but of his gospel. So far as man was concerned, he was original. His original was Christ. 

Certify—Literally, make known, cause you to know, assure you. 

After man—So that man could frame it. It is not such as man would or could have framed.



Verses 11-24 

2. Paul’s gospel borrowed from no apostle, Galatians 1:11-24.

Paul now, to prove that his gospel was not derived from man, gives a narrative showing that he did not obtain it from the only men supposable— the apostles; nor from the Jerusalem centre. He was first wrapped in the intensest Judaism, Galatians 1:13-14; upon his conversion he visited not Jerusalem—he saw no apostle for three years, Galatians 1:16-17; he then visited Peter at Jerusalem, and saw James alone besides, Galatians 1:18-20; thence departing to Syria he had no acquaintance at all with the Judean Churches, Galatians 1:21-24. His gospel, then, not being received from the apostles, if it coincided with the apostolic gospel was all the more certainly true.



Verse 12 

12. Received it—As a gift or deposit. 

Taught it—As a lesson, doctrine, or system. 

Revelation—Direct disclosure from Christ to Paul. The Greek word is a form of our term apocalypse; so that not only John had his apocalypse, but Paul. See Introductory note to 1 Corinthians 15:1.



Verse 13 

13. Ye have heard—Rather, ye heard; that is, ye heard it from me, narrated in my preaching to you. See note, Acts 22:1. Paul, by showing how he was converted, and from what deep anti-Christianity, shows men how they are to be converted. This is experimental religion. 

Conversation—The word implies the entire mode of life. 
Jews’ religion—Literally, Judaism. 
Persecuted—Pursued as a chasing warrior. 

Wasted—Devastated, usually spoken of ravaging or devastating a country or city. He paints his own sin in vivid words, prompted by deep penitence.



Verse 14 

14. Profited—Became proficient and eminent, even after his persecuting course had commenced, as the order of the narrative indicates. 

Zealous— The inspiring motive; zeal for the ancestral traditions; not merely the sacred books, but hereditary customs and rabbinical maxims, as afterwards embodied in the Talmud.



Verse 15 

15. Pleased God—Not the divine will blank and bare of all reason or reasons, but the divine will according with the wisest of reasons. Why Paul was then selected there is no difficulty in conjecturing. Divine providence selects its instruments from a recognition of their fitness, and a pre-recognition how they will in full freedom fulfil their mission. See notes on Romans 9:10-11. 

Separated—Set me apart, individualized me, as the duly endowed and fitting instrument. Nevertheless, it should be carefully noted that St. Paul, in all this passage, speaks not of his predestination to salvation, but of his providential fitting for his apostleship. 

From my mother’s womb—Meyer says: “Not in the womb, as Wieseler; nor ere I was born, as Ruckert; but, from my birth.” Comp. Psalms 22:10; Isaiah 44:2; Isaiah 49:1; Isaiah 49:5; Matthew 19:12; Acts 3:2; Acts 14:8. The very elements of his physical and mental being were such as to point him out. To be an apostle he needed to be a Jew; to be an apostle of the Gentiles, he needed to be a Gentilized Jew. He needed a powerful vitality, a piercing intellect, and an iron will. He needed to be one moulded before birth for this wonderful future. Yet we are not to suppose that Paul’s generative process or formation was supernaturally interfered with. God, as divine nature, wrought him in the course of nature. His selection and call were fixed upon him on account of the endowments and qualities that met in him. 

Called—Note, Romans 1:1. 

Grace—Favour, but not compulsion. Note, Romans 3:27. Our whole existence is based in grace; our hopes of glory are based in higher grace; the privilege of being God’s apostle on earth was based in highest grace. Paul narrates the whole to show that he is not a man’s apostle, an apostle’s apostle, but solely, God’s apostle.

Professor Lightfoot, however, entirely misses Paul’s point: which is not to show “the sole agency of God as distinct from his own efforts; but the sole agency of God as distinct from any man, as the source, either of Paul’s gospel, or his apostleship.



Verse 16 

16. Reveal—To mankind. 

In me—By a work inwrought within me, and flowing out, in revelation, from me. 

With flesh and blood—With unregenerate nature, (Matthew 16:17; 1 Corinthians 15:50; Ephesians 6:12;) whether my own or any other man’s. For as Paul has thus far in the matter shown God’s operations, so now he shows man’s co-operations. God works and man co-works; God energizes and man synergizes. Unless both work no blessed effect results. He who shuts out God’s work becomes Pelagian and rationalistic; he who shuts out man’s work becomes predestinarian and fatalistic. As Paul tells us (Acts 9:9) that he was not disobedient to the heavenly vision, so now he tells us he conferred not with flesh and blood. It was not only easy for him to become, like Judas, a fallen star, but it required all his volitional energy to keep his body under, to prevent it.



Verse 17 

17. Neither—Paul has thus far shown how incapable a mind like his was, from its intense Judaism, of originating the gospel. He now shows that he had no intercourse with apostles or with Jerusalem to derive it thence. 

Up—See note, Acts 11:2. 

Arabia—Strictly, the ancient land lying between the Persian Gulf and the Red Sea, including the Peninsula of Sinai. At different periods, however, it stretched into very different extensions, even to a bordering eastward upon Damascus itself, and including it. Prof. Lightfoot suggests, without fully avowing, a theory that Paul prosecuted a pilgrimage to Mount Sinai itself. There, where Moses gave the law, and where Elijah’s soul was strengthened to restore it. Paul receives from Christ the sublime apocalypse of his gospel. Arabia, then, will be here, as it should be, identical with Arabia in Galatians 4:25. We thereby see how the conception of that allegory arose to his mind. That meditation, the process of the forming of the true conception of the gospel, and not, as the early Christian writers assumed, preaching, was his business in the desert we may readily believe. 

Returned again—His stay in Arabia appears to have been brief.



Verse 18 

18. Three years—Styled many days by Luke. Acts 9:23. In addition to what we have there said, we add the following from Lightfoot: “Many days in the Septuagint denotes any indefinite period, however long.

Genesis 37:34; 2 Samuel 14:2; 1 Kings 3:11, ‘a long life.’” 

See Peter—The Greek word is expressive, to be acquainted with Peter. For Peter, the better reading is Cephas, as in Galatians 2:11. 

Fifteen days—That is, a fortnight, including, perhaps, two sabbaths; departing doubtless on the fifteenth day. “This,” says Wordsworth, “was long enough for Peter to have detected and exposed him had he been unsound.” It was too short, Paul argues, for him to have borrowed Peter’s gospel.



Verse 19 

19. Save James—This is, no doubt, the James of Jerusalem. Acts 21:18, and Matthew 10:3. It is questioned, with little reason, we think, whether he is here called an apostle. The Greek may indeed be rendered: Other of the apostles saw I none, save that I saw James. But James has to be counted to make out the apostles of Acts 9:27, where see note.



Verse 20 

20. Before God—This earnest reminder that we speak as in God’s presence has the solemnity of an oath, but not its profanity.



Verse 21 

21. Syria and Cilicia—He was driven from Jerusalem by plots of the Jews, Acts 9:29-30, and so was beyond the reach of apostolic teaching.



Verse 22 

22. Unknown… churches of Judea—And so could not have borrowed the Judean and Jerusalemite type of gospel. He was unknown at Jerusalem, only excepting the acquaintance they acquired with him, according to his own account, during his abode with Peter. Probably his intercourse was mainly with the Hellenists at Jerusalem. See Acts 9:29, and note.



Verse 23 

23. They—The Judean Christians. 

Had heard—Rather, were hearing; that is, while he was in Syria and Cilicia. Us—The sentence glides into the words of the Christians themselves.



Verse 24 

24. Glorified God—Rendered thanks and praise that the persecutor had become a preacher. But this was the Church from which, under pressure of the temple hierarchy, Paul’s Judaizing troublers came. Fourteen years afterwards, as he will soon say, he came to meet them at Jerusalem and settle accounts. 

In me—Rather, upon me; as the basis upon which their glorifying of God was founded.

02 Chapter 2 
Verse 1 

1. Fourteen years after—That this visit cannot be identified with Paul’s brief mission to Jerusalem mentioned Acts 11:30 we have shown in our note on that verse. Paul does not say that the visit here narrated was his first after that of Galatians 1:18. Hence this going up to Jerusalem was, beyond question, the attendance from Antioch to the Council. The time, persons, and business is the same in both narratives. Titus is doubtless included in the certain other of them of Acts 15:2, and was taken by Paul, as a young Gentile Christian, to test the question whether he should be required to be circumcised. Galatians 2:3. Probably Titus was with Paul at Corinth when writing this epistle.



Verses 1-10 

3. The genuineness of Paul’s gospel acknowledged by the apostles— The Council of Jerusalem, Galatians 2:1-10.

How independent Paul’s gospel was of the other apostles he has now shown. His next step is to show that his gospel was fully endorsed by those apostles; a fact conclusive against the troublers at Galatia, who represented him as a false apostle. He proves this by retracing the facts of the Jerusalem Council, with which retracing the reader must carefully compare Luke’s narrative given Acts 15:1-35.



Verse 2 

2. By revelation—Note on Acts 15:4. Paul was publicly appointed to go to Jerusalem to discuss the question of circumcision, and he was doubtless divinely admonished to go and settle the query of his apostleship. So the parents of Jesus were concurrently admonished by the death of Herod and by divine intimation to return from Egypt. Prof. Lightfoot has collected three other such concurrences. Acts 9:29-30, compared with Acts 22:17, etc.; Acts 13:2-4; and Acts 15:28. Paul mentions this revelation to show that his apostleship, and the sanction of his apostleship, came alike, not from man, but from God. 

Communicated—Explained, set forth. It was, no doubt, a matter of great interest to those home apostles to know the secret of this young evangelist’s power of winning Gentiles to Christ, of spreading the gospel over distant lands, and of building churches in the great metropolises. Before the assembling in full council, those of reputation—the pillars—had consultation with him privately, to form their preparatory opinion. These pillars were (Galatians 2:9) James, Cephas, and John. Lest, depends upon communicated. 

Run… in vain—This does not mean lest my work should appear to be in vain, but lest it should be rendered vain. He entered into full, harmonious concert with the pillars of the Palestinean Church, lest they should, by fatal opposition through misunderstanding, destroy all his work. The opposition of the pillars implied the opposition of the entire apostolic college, and the entire Palestinean Church. This would, to all human view, be a devastating division in the young religion; and, as historically cutting off Paul’s Churches from the original fountain head, would have destroyed them, as, perhaps, the Churches of Galatia were destroyed, and still more completely.



Verse 3 

3. Neither Titus… circumcised—Titus is here put forth as a living fact in proof of what the pillars did not require. He was placed by St. Paul among them as an uncircumcised Gentile Christian, and they yield the point of circumcision. Paul, according to his ground, could circumcise his Gentile converts, as he did Timothy, if expedient, without any surrender of the principle. But they could not accept one uncircumcised Christian without admitting that there could be Christianity without circumcision. We can, therefore, clearly see why Paul could circumcise Timothy and insist that Titus should not be circumcised. And Paul, doubtless, puts this case to the Galatians as an answer to the argument drawn from his circumcising Timothy.



Verse 4 

4. And that—The refusal to circumcise him. 

False brethren—The different sections of the Council we have classified into four, (Acts 15:6,) and the false brethren are the fourth. We are able to put our finger upon them. They tried to make the trouble at Antioch, (Acts 15:1,) and they are succeeding in making this trouble at Galatia. Renan, in his Life of Paul, (following Baur,) identifies class four with three, and insists that this faction are the true primitive Christians. Paul, then, was really an innovator—the fabricator of a new Christianity—which was, in fact, a better than the original. All which is elaborate nonsense. Not only have we Luke’s gospel and Acts, but we have the epistles of these very pillars— Peter, James, and John—to show us that the Christianity of all three is identical with that of Paul. 

Unawares brought in—Luke says, that they, so far from being the real primitive disciples, were certain of the sect of the Pharisees. They belonged to the zealot class of Hebrews described in our note on Acts 6:1, who became the Ebionites of later Church history. The quarrel, in fact, began at the murmuring of the Hellenistic widows. We have noted at Acts 15:7 that these Pharisees properly formed no part of the assembly, but were unawares brought in. They were wholly overridden by the decision of the Council.



Verse 5 

5. We—The delegation from Antioch. To the apostles and the orthodox Church there was a deference; but these factionists demanded subjection, which was not yielded an hour. The very truth of the gospel was at stake. 

You—Galatians and all other Gentile Christians.



Verse 6 

6. Seemed to be somewhat—In special contrast to those who seemed to be no-what at all—the factionists. From this point the narrative flows in a clear yet troubled current, like a pure stream rippling among pebbles. The reader’s eye may leap from this clause to Galatians 2:9, where Paul fairly begins again, all that intervenes being a tangle of parentheses. The main thought is, that the three seeming pillars accepted him as a fourth. 

Whatsoever… person—These clauses are a first parenthesis; for they connect subordinately with somewhat. 

No matter to me—Paul here retraces his impressions at the time. He brought his case before them as accidental, not essential, superiors. Their position was of no importance to him. 

Accepteth… person—Prof. Lightfoot notes that this phrase in the Old Testament Hebrew means to favour one, without necessarily including any invidious sense. But in the New Testament Greek the word person— originally signifying an actor’s theatrical mask—acquires the idea of something assumed upon and over the real being. To accept the person, then, is to favour him, not for or according to his real desert or quality, but according to some external advantages, as rank, dress, wealth, reputation. Paul, appearing at Jerusalem, was conscious that his call was equally divine; his qualifications, at least, as great; his labours and successes more abundant. And so he knew the divine Eye saw. These pillars are lofty metropolitans, and I am a hard looking itinerant; but God is not deceived by externals. 

Added nothing—In spite of their seeming. They imparted to me no new gospel. I had derived from Christ by revelation all they could tell me. Quite the reverse, as he will next show.



Verses 6-10 

6-10. Having dismissed the case of the Judaists and the Council, Paul now touches the question vital with the Galatians: What were your final relations, Paul, with the pillars? And this he now answers. These pillars, on whom you so much lean, though they are only my co-equal apostles, agreeing that Peter and myself had one Christianity yet different fields, gave to me and Barnabas the right hand of fellowship. Undoubtedly there are slightly disparaging terms of expression regarding the apostles, and these arise from two sources: 1. St. Paul uses terms derived from his first impressions on arriving at Jerusalem. He had been but transiently there since his schooling under Gamaliel. He had been “roughing it” for fourteen years as foreign missionary. On arriving at the sacred capital he finds three apostles looming up as pillars, as if not only the apostolate, but the Church, seemed all but embodied in them. It costs him some effort to adjust his conceptions to this seeming, and to present his history in a fore-council to them. 2. He intimates that the Galatians, in subjecting his apostolate to the decision of these pillars, do make them over tall, and he is willing to diminish the surplusage. He, too, is a pillar, and all the pillars are of equal height. There is no proof, and no probability, that, as Renan maintains from this passage, any contrariety existed between Paul and these apostles. Christianity was not thus divided into two hostile camps.



Verse 7 

7. Contrariwise—Instead of undertaking to impart to me, they recognised my co-equal mission with the chief pillar Peter. 

Of the uncircumcision—Chiefly, but not exclusively. Paul could convert Jews and Peter Gentiles, but their principal fields were thus designated.



Verse 8 

8. He that wrought—The mission of each was wrought by the same God.



Verse 9 

9. And—This verse gathers up the loose threads of thought, and brings them to a conclusion. 

James—Some copies name Peter first; doubtless an emendation to save the supremacy of Peter. Lightfoot notes here, First, that James is styled the Lord’s brother, because the transaction there narrated occurred before the martyrdom by Herod of James, son of Zebedee, and so the distinctive epithet was necessary. James, son of Alpheus, though an apostle, was too little prominent to create ambiguity. Second. James is here named first as being chief in Jerusalem; Peter is elsewhere first, as being every-where else superior to James. 

Seemed to be—To my eye as I surveyed things in Jerusalem. 

Pillars—An ordinary but graceful metaphor, to designate a statesman as a pillar of State, or an eminent minister as a pillar in the Church. As the last it may be supposed derived from the columns of temples. See note on Acts 19:27. St. Ignatius says, “The pillars of the world—the apostles.” 

Grace—Both the apostolic office and his noble endowments therefor. 

Right hands—As recognition of his co-equal apostleship. And this fact was a complete refutation of the troublers among the Galatians as of the pseudo-criticisms of Renan and his German masters.



Verse 10 

10. Remember the poor—In accordance with the custom of Jews in foreign lands who sent in contributions to the poor of Palestine. As the Hebrew Christians bore the brunt of Jewish persecution, so it was due from the Churches abroad, whose fountain head the Holy Land had been, to aid them in their distresses. 

Forward to do—And did on a large scale.



Verse 11 

11. When Peter was come to Antioch—After the Jerusalem Council, and before Paul and Barnabas left on their separate journeys. Acts 15:39-40. Antioch was, as we have amply shown, (Acts 11:19-30, where see notes,) a new Christian centre, after Jerusalem; the metropolis of Gentile Christianity, the stronghold of the anti-circumcisionists against the powerful influence of the mother city. It was all important in order to suppress the Gentile repudiation of circumcision in the Church that Antioch should succumb. The Church was built up to its present flourishing condition largely by the joint ministries of Barnabas and Paul, and it was their province to maintain the independence of Antiochian Christian Gentilism. When Peter, the senior apostle, arrived at Antioch, therefore, fresh from the Jerusalem Council, it was a great gain for Gentilism that he disregarded Jewish limitations, and did eat with the Gentiles. This separation at the table, produced by the Jewish laws of diet, was not only a symbol of division but of caste. It rendered a common love-feast and a common communion impossible. It made a horizontal separation by which the Jewish class was to be a higher grade in the Church. This, too, even where the Gentile class was permitted to remain uncircumcised. It made degradation the price of uncircumcision. 

To be blamed—Literally, he was condemned; that is, by his own deed.



Verses 11-21 

4. Paul’s apostolic rebuke of the apostle Peter, Galatians 2:11-21.

This is the closing step of Paul’s proof of the reality and independence of his apostleship. The proof rises in climax. First, he lived for years apart from the apostles; next, he met and was acknowledged by them; last, he encountered the chief apostle and successfully rebuked him—rebuked him upon the very point in debate among the Galatians—circumcision.
Not only was this climax truly conclusive for the Galatians, but it is very decisive against the infallibility of Peter, as well as of the popes claiming succession from Peter. It raises, also, an important question as to the personal inspiration of the apostles. On this last question we may say that we do not consider the authority of the New Testament books, as a rule of faith, to depend solely on the exemption of the writers from error. Their authority, both for facts and doctrine, is sustained by the testimony of the Apostolic Church, which, in the age of miracle, martyrdom, and discerning of spirits, recognised these books as the highest and truest records of Christian history and doctrine, all under the guidance of the divine Head of the Church. This very rebuke of Peter by Paul, and the grounds of that rebuke, were thus sanctioned by the spontaneous spirit of the Church under guidance and inspiration of the Spirit of Christ; that same guidance by which the New Testament canon was, for the most part, silently and spontaneously formed by the mind of the Church.

With regard to the primacy of Peter, nothing but the necessity of their case could induce any parties to deny that in this whole passage, Galatians 2:6-21, it is the feeling of Paul, and his purpose, to show that in all respects he was the official apostolic equal of Peter. Such is the feeling, as our notes show, pervading the clauses of Galatians 2:6-9. Nor will Paul let the matter rest until he has proved his point by showing himself before the Church as a public rebuker of the senior apostle on this most momentous question of both faith and practice. Neither the supremacy nor the infallibility of the bishop of Rome can stand before these powerful paragraphs. It is no wonder that Luther held this epistle to be the great charter of the Church’s freedom from the despotism of the tiara.



Verse 12 

12. Certain came from James—This may mean that they came from the Church of James at Jerusalem. It may be, also, that they came from James himself, but entirely misrepresented James, insisting on a rule that James did not assert. It may, finally, be that James really and truly, at this time, meant that Gentile Antioch should submit, and concede that while circumcision should no be obligatory upon Gentile Christians, yet uncircumcised Gentile Christians should be excluded from the Jewish Christian table. This would have been to establish a Hindoo caste in the Christian Church. How James really stood, however, among parties, we have noted on Acts 15:6. 

Fearing them—This body of deputies from James must have swept in upon Antioch with an overwhelming power thus to have overawed the senior apostle. It looked like a final defeat of Christian liberty. For, conquered here in its fortress at Antioch, where else could it raise its head?



Verse 13 

13. Other Jews—All the converted Jews at Antioch. The whole Judaic Church! 

Barnabas also was carried away—The apostle’s fellow-leader in building up this fortress of freedom! Young Paul alone is left, of all the Jews, to champion Gentile rights. It was the very Thermopylae of the contest. 

Dissimulation—In acting from fear contrary to their own sense of duty; perhaps even trying to conceal their previous freedom with Gentiles.



Verse 14 

14. If thou—Peter. 

Livest after the manner of Gentiles—Unfolding the fact, doubtless well remembered by Gentiles present, how he lived before the men from James arrived. 

Compellest thou the Gentiles—By force of his example, after these men arrived.



Verses 14-21 

a. Paul’s declaration of his gospel to Peter, Galatians 2:14-21.
The purpose of Paul in this speech is to put an end to this paltering between law-justification and Christ-justification. If we are justified by Christ. why need we law observances? We analyze these verses as follows:—14. If you, Peter, a born Jew, rely on Christ-justification, why make even Gentiles law-keepers? 15, 16. We born Jews certainly have flung ourselves on Christ as our sole justification. 17. But if, while relying on Christ-justification, we admit ourselves by law-keeping to be still unjustified sinners, is Christ to submit to being made tributary to a real non-justification? By no means. 18. For such we really make him when, by law-keeping, we build up that law-justification we once destroyed, and so make our self in Christ an unjustified transgressor. 19-21. There is, then, but one sole way of justification. The law itself kills and drives us to Christ for life. We are dead to the law, or Christ has needlessly died. Christ, without the old law, is our sole life.



Verse 15 

15. By nature—By birth. 

Sinners—Unjustified, either by law or Christ.



Verse 16 

16. Knowing—The principle of justification—not by law, but by Christ alone—is in this verse expressed with manifold reiteration, for sake of emphasis. This was, perhaps, occasioned in some degree by the colloquy between the two apostles. The clauses knowing… Christ, are antecedent; the clauses even… law, are consequent; the clause for… justified, expresses the great Christian axiom on which the whole is based.



Verse 17 

17. Are found—By our own confession, expressed in keeping the law. 

Sinners—Are in an unjustified state. Is therefore Christ, confessedly on our part, the minister of, the contributor to, sin, or non-justification?



Verse 18 

18. And our law-keeping does place Christ in this condition; for if I build again the law-justification, which I destroyed, by rejecting it for Christ, I make myself unjustified—a transgressor.



Verse 19 

19. For I… am dead to the law—As a means of justification and life; and that, too, through the law, which provides penalty, but not pardon, for the sinner; death, not life.



Verse 20 

20. Taking refuge from the law with Christ, I am identified, and so crucified, with him. Christ died from sin, and I die to sin. 

Liveth in me— Is the life of my life. 

Live… in the flesh—Has a deeper life, which is Christ.



Verse 21 

21. I do not thus, like the legalist and Judaizer, frustrate, that is, make useless, the grace of God: for if righteousness, that is, justification and pardon, are by the law, then Christ died (not in vain, but) needlessly. There was no demand for grace or atonement if law gave righteousness.

The following extract from Stanley’s notice of “The Clementines” (see our note, 2 Corinthians 10:1,) illustrates the assaults against which Paul here defends himself: “In an argument between Simon [Magus] and Peter, in which the former insists on the superiority of visions as evidence to our Lord’s discourses, the latter on that of actual intercourse, Peter concludes as follows: ‘If, then, Jesus our Lord ( ο ιησους ημων) was seen in a vision, and was known by thee, and conversed with thee, it was in anger with thee as an adversary that he spoke to thee through visions and dreams, and even through outward revelations. But can any one be made wise to teach through a vision? If thou sayest that he can, why then did our Master abide and converse with his disciples, not sleeping but awake, for a whole year? And how shall we believe the very fact that he was seen of thee? And how could he have been seen of thee, when thou teachest things contrary to his teaching? And if, by having been seen and made a disciple by him for one hour, thou becamest an apostle, then expound what he has taught, love his apostles, fight not with me who was his companion. For me, the firm rock, the foundation of the Church, even me thou did “withstand” openly ( ανθεστηκας). If thou hadst not been an adversary, thou wouldst not have calumniated me, and reviled my preaching, to deprive me of credit when I spoke what I had heard myself in intercourse with the Lord; as if I were to be blamed, I whose character is so great. Or if thou sayest that I was condemned by my own act, ( κατεγνωσμενον,) thou accusest God who revealed Christ to me, and attackest him who blessed me because of that revelation. But since thou wishest truly to work with the truth, now learn first from us what we learned from him; and when thou hast become a disciple of the truth, then become a fellow-worker with us.” Compare Galatians 1:1; Galatians 1:12; Galatians 1:15-20; 1 Corinthians 9:1; 2 Corinthians 10:16; 2 Corinthians 11:1-5, and especially St. Paul’s own words (Galatians 2:11) in the account of the feud at Antioch— αντεστην,… κατεγνωσμενος.” See note, 2 Corinthians 10:1.

In this speech Paul makes Peter’s error the starting point to give, perhaps, his first fixed exposition of the contrast between law and grace. For the Jew to perform a sacrifice, or the papist to say a certain number of paternosters as an act which in itself compensated or atoned for sin, was a legal, worthless, unsaving work. The true way is, by a self-consecrating faith to surrender my all to Christ, by him to be empowered to walk in all the ways of holiness. And here he spreads for his Galatians a platform on which they should stand, but which some sorcery is deluding them to desert.

03 Chapter 3 
Verse 1 

PART SECOND.
BIBLICAL ESTABLISHMENT OF FAITH-JUSTIFICATION THROUGH CHRIST, Galatians 3:1 to Galatians 4:31.

1. Introductory expostulation against their apostasy from faith to works, Galatians 3:1-4.

1. O foolish Galatians—A bold apostrophe; especially bold as being to be read to their congregations. 

Foolish—Defective, either in the possession or the use of the spiritual faculty; unintuitive. 

Bewitched—Fascinated, spellbound. The spell or formula of uttered words, or the power of the eye, or of the touch, as in modern animal magnetism, enabled, as was supposed, the magician to possess the will and control the action and being of his victim. So, in popular fancy, the snake possessed the power of eye to charm the bird into his fangs. 

Before whose eyes—They were fascinated away in spite of the most attractive of objects before their eyes, namely, Christ crucified. 

Set forth—Forth-written, as by a public inscription or nailed-up advertisement.



Verse 2 

2. This only—Earnestly emphatic, as if this one consideration alone were decisive. 

The Spirit—They had, since they embraced Christ, been conscious of the blessed testimony of the Spirit. In it was supreme demonstration. How received ye it? 

Hearing of faith?—The listening of faith to the voice of the gospel.



Verse 3 

3. Begun… made perfect—In the paragraph Galatians 4:1-9 he more fully illustrates that advancing development is from law to spirit, as from childhood to adulthood.


Verse 4 

4. Suffered—Appeal to their memory of persecutions suffered by them for Christ. If it can be, alas! yet in vain. The history of their sufferings for the gospel when first preached to them by Paul is not recorded; but the analogy of Luke’s narrative of the persecutions in Lycaonia and elsewhere justifies the belief that these are the subject of St. Paul’s allusion. Calling these sufferings to mind, his heart is touched with sorrow to think that their apostasy from the faith should so nullify their former constancy.



Verse 5 

The Abrahamic faith-covenant—is superior to law, which works curse, Galatians 3:5-14.

5. He—God. 

Ministereth—Abundantly supplies. 

Worketh miracles— Rather, inworketh within you miraculous powers. Endoweth you with the power of performing miracles. This assumes that the Galatians had performed miracles, but not as Judaizers. 

Faith—In its various uses in the Bible the word faith ranges through the various meanings of belief, trust, fidelity, trustworthiness. And in the Christian signification of justification, these four ideas are embraced; though in particular cases some one of the four may be most prominent. And true faith, beginning with belief, runs through and includes the other three. The man who has this faith in God is in sympathy with God. And in special ages of divine dispensation that sympathy becomes the medium of supernatural intercourse, and so, as in the apostolic age, even with these Galatians there were the inworkings of miraculous powers. And Paul here appeals to them to say whether these were not the result of faith.



Verse 6 

6. Even as—These connective words imply that the last interrogation has the force, as often, of a strong affirmation. 

Abraham—So in Romans, written near the same time, Abraham is adduced as an illustrious exemplar of faith. The notes on Romans iv are essentially a comment upon this passage. But, as Prof. Lightfoot has fully shown, Abraham had long been a standing model of faith in Jewish literature, both among the Greek-Jews of Alexandria, of whom the chief representative was Philo, and among the Rabbinical Jews of the Babylonian school, who retained much of ancient tradition. Thus, in the Apocrypha, (1 Maccabees 2:52,) Mattathias, father of the Maccabees, enumerating a line of Hebrew worthies, begins with “Was not Abraham found faithful in temptation, and it was imputed unto him for righteousness?” And so in the Rabbinical school it was said, “Great is faith, whereby Israel believed on Him that spake and the world was. For as a reward for Israel’s having believed in the Lord, the Holy Spirit dwelt on them… In like manner thou findest that Abraham, our father, inherited this world and the world to come, solely by the merit of faith, whereby he believed in the Lord; for it is said, And he believed in the Lord, and he counted it to him for righteousness.” A doctrine of faith essentially, yet not wholly, true, existed, therefore, in the pre-Christian Jewish Church. The faith extolled by the Jewish rabbi was too often an intense doctrinal monotheism, a mere bigoted sticking to Judaism. It was said. “As soon as a he is to be loved and forgiven, and treated in all respects as a brother; and though he may have sinned in every possible way, he is, indeed, an erring Israelite, and is punished accordingly; but still he inherits eternal life.” Hence faith was not only a supremely meritorious virtue, but a substitute for other virtues. St. Paul and Christianity reconstructed the doctrine of faith in four ways:—First, in Christ crucified there was presented a new object of faith, awakening the profoundest emotions of our being; second, in the substitutive atonement there was conditioned an abandonment of all self-merit, all merit in the faith itself, and a salvation purely gracious was substituted; third, the faith by which this salvation is attained is a complete surrender of the whole being to Christ and to all holiness of heart and life; fourth, that holiness of life, springing from the heart, is wrought in the being by the gift of the Spirit, which is by Christ bestowed consequently upon the faith. Paul’s Galatians had had the crucified One presented to their faith, and accepted, (Galatians 3:1;) they had received the Spirit and run well; yet after having entered into the full glory of the Christian faith they were relapsing into the cold Jewish twilight. 

Accounted… for righteousness—Not that the faith was so great a merit that it became a righteousness of character; but by this faith Abraham gave himself over to God, and was by God pardoned of his sins, and accepted, and strengthened into a holiness of soul and conduct. Notes, Romans 4:3-4; Romans 4:16-17.

The Christian faith and blessing being identical with the Abrahamic, Paul shows the Galatians how they are going out from Abraham, Christ, faith, and grace, into Moses, law, judgment, and curse. So far from becoming truer sons of Abraham by circumcision, they are going out from the Abrahamic sonship.



Verse 7 

7. Know ye—The Greek verb may be either the imperative or the indicative, but the former suits more the imperative style of the whole passage. Be ye well assured that faith makes you truer sons of Abraham than birth or circumcision.



Verse 8 

8. Scripture, foreseeing—A personification of Scripture, as in Galatians 3:22; a strong proof that Paul views Scripture as God speaking. The Jewish writers used the expressive phrase, What saw the Scripture? Heathen, as well as nations below, the same in Greek as the word Gentile, Galatians 3:14. 

Preached before the gospel—Pre-evangelized, pre-announced the glad news. The gospel of Christ and the gospel of Abraham are one, the latter being earliest preached, and by Jehovah himself. 

In thee—See note, Romans 5:12. That the posterity is in the progenitor, as the oak is said to be in the acorn, is not a physical fact, but a conception of the imagination by which truths are forcibly impressed on the mind. The root and causation of their blessedness is in thee. 

All nations—All Gentiles, so not Jews alone. This quotation is a blending of Genesis 12:3; Genesis 18:18; a double promise in one.



Verse 9 

9. Of faith—Out from ( εκ) faith. Notes on Luke 20:35, and Acts 8:38.



Verse 10 

10. In contrast with the blessing they were under by faith, comes now the curse they incur by law. It arises from the fact that every one of them continueth not in all things… to do them. Deuteronomy 27:26. The law making no allowance for failure, and no provision of pardon for transgression, condemns, sentences, and executes every man. This is the condition in which, on the law side, every one of us, on awaking, finds himself. He is a sinner. The law, which he has broken, knows not mercy.



Verse 11 

11. In the sight of God—However it may be in the sight of man. Men can easily lower law for themselves and for each other. They can easily pardon themselves and each other for transgression of law. But how are law and pardon in the sight of God, is the great question. Note, Romans 4:2. The just… by faith. Note, Romans 1:17.



Verse 12 

12. Law is not of (out from) faith—Law has no justifying power flowing out from faith, but from the perfect doing. 

Doeth them—Leviticus 18:5.



Verse 13 

13. Redeemed—The Greek word signifies to buy off; to redeem, as from slavery. Here we are said to be redeemed out from ( εκ) the curse of the law. Us—Some commentators (including Alford) limit this us to the Jews, inasmuch as the law here quoted is Mosaic law. But the Mosaic law was the moral universal law brought out with particular manifestation. The decalogue was the absolute universal law itself, and all the Mosaic enactments were either special points of the decalogue, or special provisions for giving the decalogue efficiency. Hence the curse is of the universal law, and the us is all mankind. 

A curse—The object cursed, as being an embodiment of the condemnation, is energetically called the curse itself. See note, 2 Corinthians 5:21. Very probably, as Prof. Lightfoot remarks, the fewness of adjectives in the Hebrew produces this using the noun for the adjective. 

Written—Deuteronomy 21:23. Moses there enacted that when a malefactor was first executed and his body afterwards hung on a tree, he should be taken down and buried before night, “for he that is hanged is accursed of God.” Prof. Lightfoot gives upon this expression a very interesting but extended note. The word “accursed,” being susceptible of an active force, is by most Jewish authorities rendered maledictory, or insulting to God. Paul’s rendering is derived from the Septuagint, and accords with Judges 9:57. Lightfoot conjectures that the other rendering obtained currency in later times, when the Jewish patriots were often impaled by the Syrians or crucified by the Romans, and kept exposed until they putrefied and disintegrated on the cross. The literalism of the Jews would require, by the Septuagint translation, that all these were cursed; and the other rendering was adopted to avert such appalling consequences. Still later, this last rendering served against Christians, as it enabled the Jews to hold that the crucified Jesus was an insult to God. Nevertheless, notwithstanding Lightfoot’s putting of this last point, Paul’s translation would seem as suitable to the reproachful purpose of the Jews as the other.



Verse 13-14 

13, 14. How do we get from Moses and law to Abraham and faith? Christ, by bearing the curse of the law for us, lets the blessing of Abraham come on us. 

The promise—In its fulfilment.



Verse 14 

14. That—Depends upon redeemed in Galatians 3:13. 

The promise—That is, the blessing contained in the promise.



Verse 15 

15. Brethren—The distinct treatment of the blessed compact with Abraham calls up the apostle’s more tender emotions, and he begins it with a fraternal word in a gentler tone. 

Manner of men—As men speak and think in their business contracts. 

But a man’s—Even then its conditions are held binding and permanent; how much more if it be God’s covenant or contract. 

Confirmed—Put into its completed shape and made binding upon the faith of the parties. 

No man disannulleth—Except by a new agreement on both sides. 

Addeth—Neither party can change the terms or add to them. In our constitutional governments it is a fundamental principle that legislatures cannot impair contracts.



Verses 15-18 

3. This identity of the Abrahamic and Christian faith-covenant is not broken by the Mosaic interval of law, Galatians 3:15-18.

God’s engagement to Abraham to bless the nations in his Seed (namely, Christ) was a complete, immutable compact; under it, and not by the law, the inheritance of Canaan was held. That underlying compact lasted throughout the age of the Mosaic law until Christ.



Verse 16 

16. To Abraham… promises made—In Genesis xv the covenant was made by God with Abraham, under the regular forms and ceremonies of a contract or treaty, to give him the inheritance of Canaan. 

To seeds, as of many—To this many difficulties are raised. For, first, it is plain that the singular Seed is used as a noun of multitude, and so is of many. It is so used in Genesis 17:4-5, and by Paul himself, Galatians 3:29. Second, the plural, seeds, is never used to signify posterity, but only in the literal vegetable sense. To this we may reply, first, that Paul’s statement, that the Seed is Christ, or Messiah, is literally true. For it was in the Seed, Christ, that really and truly the nations were to be blessed, and by the Jewish race only secondarily and from him. So to him the inheritance and the promise, Galatians 3:19, were truly given, and to the tribes only as means for his appearance. So that the apostle’s limitation of the Seed to him has a primal truth. Next it is to be noted that all Paul says is, that the singular form of the word Seed enables us congruously to read this limitation of the term to Christ into the text of the promise. If it were plural, seeds, or any equivalent term, as children, or, descendants, this could not be done. The very fact that Paul so soon as Galatians 3:29 uses the singular, seed, as equivalent to heirs, shows that he does not mean that the plural form is necessary to a plural meaning.



Verse 17 

17. And this I say—And the point I here make is this. In Christ, is rejected by the best critics as a false reading. 

Four hundred and thirty years—On the chronological discrepancies here, (with which St. Paul’s reasoning has nothing to do,) consult note on Genesis 15:13. 

Law… cannot disannul—Through the whole period of the law the promise holds valid, tying Abraham to Christ. The law overlies the promise, but does not supersede or abolish it.



Verse 18 

18. Nor must the law be credited as the ground of the inheritance; for law and promise are contrary things: and the historic truth is, that God gave it to Abraham by promise.



Verse 19 

19. Because of transgressions—”How is this to be interpreted? Is it to check transgression? or is it rather to create transgression? for ‘where no law is, there is no transgression.’ Romans 4:15. Thus law reveals, (Romans 3:20,) provokes, (Romans 7:7; Romans 7:13,) multiplies, (Romans 5:20,) sin or transgression.”—Lightfoot. Undoubtedly all these meanings; for in all, the law fails to give life to those who do not keep it. 

The Seed—The Messiah. Note, Galatians 3:16. 

To whom the promise was made—The promise was addressed to Abraham, and made to him subordinately; but it was made to the Seed, the Redeemer, in the divine purpose, and supremely. 

Ordained by angels—See note on Acts 7:53.

Mediator—Moses.



Verses 19-29 

4. Real purpose of the law—namely, to advance us to Christ and blessedness, Galatians 3:19-29.

If the Abrahamic promise is thus prior and superior to the Mosaic law what are the position, value, and purpose of the law? It met, exposed, and punished transgression during the interim between the giving of the promise and the coming of Messiah. The Galatians must, therefore, understand that the Mosaic legislation was but a temporary and subordinate expedient. To leave the older Abrahamic-Messianic promise, and fall back to law, is, therefore, an apostasy.



Verse 20 

20. A mediator, or middle-man, is one who stands between two parties to transact a business in which they are mutually engaged. The two parties to the law were God and the Jews; and Moses was mediator in seeing to the parts to be performed by the two parties. 

Not… of one—Mediation of a law supposes two: a law giver and a law keeper. 
But God is one—He is LAW GIVER and he requires, in order that the law may give life, the other, namely, a law keeper. If there fail to be a law keeper, then the saving power of the law fails, and the Galatians must resort to grace and promise, or die.



Verse 21 

21. Law… against the promises—They are very diverse; but do they oppose each other as foes, to collide with and destroy each other? 

God forbid—By no means. They both aim at the same results—holiness and life. And if men would accord with law, they would by law attain to holiness and life. But though the law is all right, the men are not; and the blessed result is to be attained by Christ, grace, and promise. The latter is substitute to gain the same end that the former attempts, but fails to gain.

Given life—Eternal, blessed life, by perfect law-keeping, such as angels possess.



Verse 22 

22. But—But the reversive conjunction introduces the terrible reverse fact. 

The Scripture—Revelation; not in one passage or so alone, but in its whole tenor. 

Hath concluded—Or shut up; that is, in thought and declaration. What Scripture is here represented as doing, God is said to do in Romans 11:32. Taking us off from the basis of law, yielding that we are completely under sin, Scripture flings us upon faith of Jesus Christ for redemption. 

All—Neuter gender in the Greek, so as to signify the race as a whole mass. All, as in the nature of a fallen parent and under a perfect law, are under sin; and viewed as living human individuals are sure, sooner or later, to sin. Apart from Christ there would be no hope of holiness and life for any one of them. The introduction of a Saviour was the requisite condition of the propagation of the race. See note, Romans 11:32. 

To them that believe—Even under Jesus Christ there is a law, the law of faith and self-surrender. But this law gracious aids enable us to keep, and find a remedy for our short comings. But beware of inferring that the promise secures an unconditional salvation.



Verse 23 

23. Before faith came—As offered in the gospel of the crucified Jesus. 

Kept—The Greek word signifies watched, as by a military guard; under sentinels. 

Law—As a military fortress. 

Shut up—The doors of our stronghold locked, and we imprisoned; in confinement, yet in safety. 

Unto the faith—Our future and only outlet. 

Which should afterwards be revealed—Rather, faith, which was about to be revealed. The faith was in its essence and power operated during the time of the law. It lay in the underlying promise of the Abrahamic covenant throughout the whole period. It lies in the designs of God’s mercy even under the heathen dispensation. But in their dim and dark dispensation, that faith is afterwards to be revealed.



Verse 24 

24. Wherefore—Rather, so that. In strict accordance with the above image of a fortress is the image next to be introduced—a tutor. 
Our schoolmaster—Rather, our private tutor or monitor. A boy was anciently placed under care of an elder person, perhaps a cultured slave, to attend him, and guard his manners and morals. 

Unto Christ—As the monitor brings the boy to a well-mannered manhood, so the law brings us to justification by faith through Christ. The monitor is not represented as bringing us to Christ’s school, but into full emancipation, as of adulthood and freedom.



Verse 25 

25. Faith is come—The announcement of justification by faith is an announcement of maturity and liberty. We are no longer under a monitor. We are inspired with a living spirit of free action towards right and holiness. We have wisdom, strength, freedom.



Verse 26 

26. Children—Rather, full grown sons. Ye—Ye Galatians, so far forth as ye maintain your emancipation from law by faith in Christ Jesus.



Verse 27 

27. Baptized into Christ—As the external form and act of the internal faith of the last verse. We may be baptized; but it is the faith which makes it really and truly a baptism into Christ. Paul introduces this baptism as that public proof and profession by which the Galatians had publicly bound themselves. 

Into Christ—As into the embodiment of redemption, holiness, and eternal life. 

Have put—Rather, the Greek aorist, put alone. A strict rendering is, whosoever were baptized into Christ put on Christ, that is, in the act of baptism. For though the saving faith exist before the baptism, and may exist without the baptism, yet the apostle objectively dates the full union to Christ with its consummation, external as well as internal, at baptism. 

Put on Christ—In salvation upon the soul; in Christian profession upon the external life.



Verse 28 

28. Neither Jew nor Greek—In the offer of salvation by Christ all are on a level; in the salvation received all are one. The Jew loses his pre-eminence, and sits at the same communion with the Greek. 

Greek—A representative name for all Gentiles. 

Bond nor free—Though ranks are not at once overthrown, yet the terms of salvation, and the enjoyment of its gift, are as free to slave as to master, to one colour as to another. 

Male nor female—The terms and privileges of salvation know no sex. 

All one— One gospel, one Church of the justified, one final heaven.



Verse 29 

29. Abraham’s seed… the promise—The promise in the Abrahamic covenant. See notes on Galatians 3:16-18.

04 Chapter 4 
Verse 1 

1. The heir—Whether the father be living or not, he is heir. The divine Father ever lives. 

Child—Literally, an infant; but the word is intended to cover the whole period of minority, which, by Roman law, terminated at twenty-five. 

Differeth nothing from a servant—That is, in the respects mentioned in the next verse. 

Lord of all—That is, inherently and by law; though externally subjected for his own good to the judgment of others. So the child of God, a servant in exterior, is interior heir of God, and lord of all the blessedness of eternity.



Verses 1-8 

5. The development from Judaism or Gentilism to Christianity, parallel to the development from childhood into manhood, Galatians 4:1-8.

Paul here unfolds, with marked clearness, his “doctrine of development,” and charges therefrom that the Galatians have reversed the law of progress, and “advanced backwards.” He had hinted this view in Galatians 3:3; Galatians 3:25, and now fully expands the view. In the present chapter, Galatians 4:1-2 describe the child in pupilage and advancement; Galatians 4:3-7 the parallel pupilage and growth of moral life; Galatians 4:8-11 describe and rebuke the Galatian retrograde movement.



Verse 2 

2. But—The items of his servile external conditions. 

Under tutors—The guardians of his person. 

And governors—The trustees of his property. He is thus a prisoner in his own domains, a servant in his own lordship. 

Time appointed—His close of twenty-five years’ minority—the time appointed by law. 

Of the father—This does not mean that the father appoints the time; but it is the time by which the father is limited, and grants him the rights of majority.



Verse 3 

3. Even so—Introducing the parallel growth of the child and of race in religion. The nice adjustment of parallel terms and phrases must be specially marked. Children answers to child, Galatians 4:1; bondage to servant; elements to tutors and governors. We—That Gentiles as well as Jews are included as children and heirs is clear from Galatians 4:8. Gentilism is thus viewed in its aspect of a preparatory dispensation, a previous stage to Christianity. See notes on Acts 17:22-23. 

Elements—The Greek word is derived from a root signifying a row, or any objects standing in rows, ranks, or orders. Hence it became a term for the letters of the alphabet.
And as nature is viewed in rows and orders, so it came to signify the elements of nature, which were then held to be earth, air, fire, and water. Thence, from their visible order, or from their orderly measurement of time, the term was applied to the heavenly bodies, the sun, moon, and stars. By the phrase elements of the world, here, most of the ancient interpreters understood the heavenly bodies, as objects of worship among Gentiles. But that does not fit the parallelism between the child and the early human race. The parallelism requires that alphabetic elements should be understood, adjusted to under tutors. These elements are of the world in that sense of the world in which it is in antithesis to the Christian Church, and so includes Judaism in its adverse aspect, as well as Gentilism.

The latter is viewed in its most favourable aspect in order to its being associated with Judaism. Both, then, are viewed as unknowing Christ, yet preparatory to Christ.



Verse 4 

4. Fulness… time—Parallel to the time appointed, Galatians 4:2, at which the minor became major in age. The fulness of the time is, therefore, the completion of the maturing period, in which the nations are ready for the advent of Christ and Christianity. The historic process is going on until “the wheels of time” have completed their revolution, and the clock of time points to the second and strikes the hour. God is prompt to the instant. 

Sent forth his Son—For the purpose of emancipating the heir from his tutors and governors. Roman law had its processes for this purpose; the divine law has a method of its own. The divine Father sends an elder brother to assume subjection and emancipate us, the child, with himself. 

Made of a woman—That he might be our brother. 

Under the law— Rather, under law, the article not being in the Greek. Made of a woman is parallel to child, Galatians 4:1; made under law is parallel to under tutors and governors, Galatians 4:2.



Verse 5 

5. Them—The we of Galatians 4:3. 

Receive the adoption of sons—Parallel to the emancipating the child from his servile minor state as a servant into his free sonship and inheritance.



Verse 6 

6. Ye are sons—As the minor does not cease to be a son upon attaining his majority. 

The Spirit of his Son—Not merely in the rationalistic interpretation—”the temper of a true Christian”—but the divine Spirit indwelling. So Bishop Pearson: “Here the Son is distinguished from the Father, as sent by him; and the Spirit of the Son is distinguished from the Father, as sent by the Father after he had sent the Son. And this our Saviour hath taught us several times. John 14:26; John 15:26. Hence we conclude that the Holy Ghost, although he be truly and properly God, is neither God the Father nor God the Son.” So also Mr. Locke: “He could not be called the Spirit of the Son any otherwise than as proceeding from the Son; so that it is evident he proceeds from the Father and the Son.” 

Into your hearts—See note on Romans 8:26. 

Crying—It is the very Spirit itself which in our hearts utters the cry. Not only is there a groaning, (Romans 8:26,) as for a deliverance, but there is a cry, as ascending from our hearts to the Father on high. 

Abba, Father—Both the popular Hebrew and the Greek form of the name are given in undoubted symbol; we think that both Jew and Gentile are united in this blessed co-sonship with the Son. In the heart of either alike the indwelling Spirit sendeth up the filial cry. Yet this mode of double wording arose from the fact that Hebrews largely spoke two languages, and Greeks would, in approximate Christianity, often become Hebraized. Schoettgen is quoted by Lightfoot as giving a specimen of the title my lord, addressed in both Hebrew and Greek by a Jewish woman to a judge. Compare Mark 14:36, and Romans 8:15.

The word abba, signifying father in Hebrew, is the original of the ecclesiastical terms abbot, abbe, and abbey, in modern European languages.



Verse 7 

7. No more a servant—Even in form and law like the minor child in Galatians 4:1. 

A son—In the full privileges of thy majority, and the full abundance of thy inheritance.



Verse 8 

8. Ye knew not God—Alluding to the fact that the main body of the Galatian Church had been pagans. 

Did service—You were not merely like the slave of Galatians 4:1, but were actual slaves and worshippers of false tutors and governors, namely, them which are no gods. 

By nature—But only in the fancy of their worshippers.



Verse 9 

6. Consequent folly of their relapse from faith-justification into old legalism, Galatians 4:9-20.

9. But now—After your adult growth and knowledge. 

Known God—Not merely as a false Jupiter or a dim Jehovah, but as father through Christ. 

Rather… known of God—No longer like children committed to governors and tutors, and overlooked by their father; but like children to whom the Father hath sent the Spirit of sonship, who hears them crying, and knows them as his sons. 

How—Imperative rebuke! How can so preposterous a turn be made. 

Weak—As childhood. 

Beggarly—Penniless as the minor state. 

Elements—The first letters, hieroglyphs, and child-pictures of pupilage. That is the circumcision, the holidays, and the rituals of either Judaism or paganism. 

Weak—Impotent to strengthen spiritually the soul in its full growth. 

Beggarly—Poor in any thing that can satisfy an immortal spirit.



Verse 10 

10. Observe days—The sabbaths of Judaism, the ritual days of paganism. That the heathen also observe days we have a striking illustration from the fact that the days of our Christian week bear each the name of a pagan divinity, as, indeed, do some of our months. 

Months—The feasts of new moons. 

Times—Seasons, as passover, pentecost, etc. 

Years—The sabbatic, or seventh year; the jubilee, every fiftieth year. Wieseler reckons that the then passing year was a sabbatic. But the jubilee was then truly no longer observed. Paul enumerates all these, not as being actually kept, but because the Galatians were making up with puerile system their whole ritual calendar. It seems, perhaps, strange that Paul does not name circumcision as one of the beggarly elements. But against that he warns them in Galatians 4:2; in words implying that they had not yet gone so far as that.



Verse 11 

11. I am afraid of you, lest—The Greek indicative implies that he assumes that which he fears was an accomplished fact.



Verse 12 

12. Brethren—Beginning, as at Galatians 3:15, a new and gentler strain. Be— Omitting the interpolated italic words, we render, Become as I, because I as you. The meaning is, become as I became when I left Judaism and rejected these beggarly elements; because I became as you then were, when you, as Gentiles, rejected them. Let us agree as we agreed when I first preached the gospel to you. 

Ye have—The Greek aorist omits the have. Render, Ye did not wrong me at all; that is, when I first preached to you. So, Galatians 4:14, ye despised not… but received.



Verses 12-20 

a. Earnest expostulation in view of his and their past mutual history and the conduct of his opponents, Galatians 4:12-20.
Paul tenderly reminds the Galatians of their cordial reception of his first preaching, 12-16; hints the selfishness of their seducers, 17, 18; and makes appeal to their sympathetic emotions, Galatians 4:19-20.



Verse 13 

13. Through infirmity—Rather, on account of infirmity, or bodily illness. A visitation of St. Paul’s thorn in the flesh (note, 2 Corinthians 12:7) detained him at Galatia; and in spite of its drawback on his oratory the Galatians cordially received him and his message. 

At the first—The Greek meaning seems to be, at the former of two visits.



Verse 14 

14. My temptation—The truer reading seems to be, your temptation. That is, your temptation, from my infirmity, to reject me with contempt. 

Ye despised not—This verb seems to require that Paul considers temptation to be a sort of designation of his infirmity:—your temptation, to wit, my infirmity, you despised not. The Greek for despised not is an idiomatic term for that meaning; εξεπτυσατε, ye spit not out. 
As an angel—So divine seemed my message that ye treated me as a divine messenger. 

As Christ Jesus—Lord of all angels, whose testimony stands, even though contradicted by an angel, Galatians 1:8.



Verse 15 

15. Where… blessedness—The blessedness is the self-felicitation expressed by the Galatians in their first joy in the gospel. They have grown cold, and St. Paul now demands what has become of that first joy and love. 

For—In illustration of the original glow of that blessedness. If…
possible—If I could have been adequately benefitted by so costly a gift. 

Eyes—We see not the slightest reason to infer from this expression, with Alford, that St. Paul had himself weak eyes. The passage is the hyperbole of passionate affection.



Verse 16 

16. Therefore… enemy—Is it inferable from the immense change on your part? 

The truth—For telling them the truth is he who was once their angel now their enemy? The change was neither in the truth nor its apostle, but in themselves. So is it with backsliders and apostates; the truth and its minister they once loved they often now dread and hate.

When was it that he so spoke the truth as to incur this enmity? Not at his first visit, commentators reply, for then he was as an angel to them. Nor in this letter, for they have not as yet read it. Therefore, at his second visit.

Acts 18:23, it is said. Nevertheless he told them no new truth at that second visit. The very reason why he is now deemed their enemy is, because he is the fixed representative of the same unchanging truth, at his first visit, his second, and in this epistle.



Verse 17 

17. They—The unnamed propagators of Judaism in the Galatian Church.

Affect you—Court you, flatter you, zealously cultivate you. 

But not well—Not honourably for them, not beneficially to you. I am your enemy, for-sooth, for telling truth; they your friends, by telling untruth. 

Exclude you—Shut you off from Christ, his Church, and me, to themselves alone. 

Ye might affect—Court, be zealous partisans for them. St. Paul holds the cross of Christ as the true centre, from which these separatists wished to form a clique of followers.



Verse 18 

18. Zealously affected—Rather courted, treated with friendly zeal. 

In a good thing—In a right way, for a good purpose. Connect always with and not only as antithetical. I admit that the being treated with zealous attentions, if rightly done, is a good thing; and that not only when I am present with you to render them, but always, my little children, of whom I travail in birth until Christ is imaged in your characters.

It will be seen that this paraphrase connects Galatians 4:17-18, as a single sentence, as Ellicott, Lightfoot, and Wordsworth. This avoids a detachment of Galatians 4:19-20 into a separate fragment, and connects both clauses present with you in the same paragraph.



Verse 19 

19. My little children—My darlings. An expression of endearment repeatedly used by St. John, but here alone by St. Paul. Little children he may well call them; for he is now in figure their mother, in pangs of childbirth, to bring them forth in the likeness of Christ. 

Again—Clearly expressing the thought of a second regeneration.



Verse 20 

20. Desire… be present—The mention of being present in Galatians 4:18 now recurs to him in the form of a most affectionate wish. 

Change my voice— From doubt and rebuke to confidence and commendation. 

For—With my present view of you at this distance. 

I stand… doubt—My sad position is, that your Christian perseverance is a dubious matter.



Verse 21 

8. Superiority of faith over legalism illustrated by the history of Sarah and Hagar, Galatians 4:21 to Galatians 5:1.

21. Tell me—As if after an interval since writing the last tenderer paragraph, St. Paul resumes the more severe and imperative strain of Galatians 2:1-7. 

Desire… under the law—The observers of seasons, as in Galatians 4:10. 

Hear the law—The Jews did hear the law read to them in the synagogue every sabbath; but Paul demands now whether they will hear it with the earnest ear of the soul. He is going to frame for these legalists an argument after the style and manner of their own legal teachers.

The ensuing allegorical exposition of the Abrahamic history was shaped after a form of composition current in the Jewish schools. The passage has been much attacked by adverse criticism, and even evangelical expositors. It is asked, Was this Old Testament narrative allegory, and not true history? Or, if true history, can we suppose that this combination of events and characters was divinely framed to evolve this lesson deduced by St. Paul?

All these difficulties would have vanished, we think, in a moment if our commentators had noted—what none of them seems to have done—that Paul has merely here put into an allegorical form the very same thought as in logical form he gives in Romans 9:6-10, (where see our notes.) The thought simply is this: That Christianity does, by its very nature, disclose an underlying subsense in the Old Testament; not only in its ritual, but in its history. And an allegory is simply an external surface history under which there lies an internal subsense.



Verse 22 

22. It is written—The ordinary deferential form of quotation from the old canon. Genesis 16, 21. 

Abraham—The great representative of the covenants, both old and new. 
Two sons—That Ishmael. the natural-born, as distinguished from Isaac, as miracle-born, represents the unregenerate as distinguished from the Church of the regenerate, and especially represents the falsely regenerate, who seek salvation by work and law as distinguished from the truly regenerate, who seek salvation by faith in Christ, we have explicitly shown in our note on Romans 9:8. And it is from this standpoint that the false expositions of Stuart, and Calvinistic interpreters in general, of Romans 9:8, is clearly shown; and by consequence the falseness of their entire interpretation of the book of Romans.

The correspondent points between the outer and inner meaning of the history appear in the following synopsis:
HAGAR, the old covenant. SARAH, the new covenant. 

ISHMAEL and the legalists. ISAAC and the justified by faith. 

Sinai. Zion?

Old Jerusalem. Heavenly Jerusalem. In bondage. In freedom.

Cast out of heirship. Heirs with the Son.

The doctrine of this programme is equally clear and true. Isaac, as miraculously, under promise, born of Sarah, is type of all the faithful, who are freely justified by faith, and heirs of the new Jerusalem; while Ishmael, as born of the alien bond-woman, is palpable type of the falsely regenerate by law and works, who are still adhering to old Jerusalem, are in legal bondage, and bound to be cast out of the inheritance. And St. Paul has as much right to frame this into a full allegory, giving it a conceptual form to occupy the imagination and memory of his readers, as any man would to shape it into a metaphor, a poem, or a parable.



Verse 23 

23. After the flesh—Not by miracle and promise, as Isaac was, but in the ordinary mode. And so he is suitable type of the unregenerate; and, as under bondage, he is type of the falsely regenerate under law and works; just like their Judaizing apostles and all their converts in Galatia or elsewhere. See note, Romans 9:8.



Verse 24 

24. Which things—Not the Greek pronoun α, which, but ατινα, which sort of things. The Old Testament histories of this kind. Christian verity underlies the whole old dispensation. 

Are an allegory—A literal history with a spiritual subsense. The Greek word αλληγορουμενα, may signify either are spoken allegorically, or, are allegorized. The latter is the meaning here; implying that the literal history is by Christian truth thus spiritualized. This spiritualizing arises from the very relation of the new dispensation to the old; the latter infusing a new and grander import into the former. 

These—Hagar and Sarah. 

Are—That is, represent. Their position in the history assigns them that typism. 

Two covenants—That of law and works, and that of gospel and faith; yet the latter really underlying the former through the whole old history. See note on Romans 9:5-13. 

From the mount Sinai—For the decalogue is THE LAW all the rest of the Old Testament, the ritual, the history, and the prophecy, being but adjuncts to give that law power and effect. 

Gendereth to bondage—As Hagar bore children to bondage, so does the Sinaitic covenant produce sons under circumcisional bondage to the heavy ritual. Under this bondage the Galatians are perversely ambitious to place themselves. 

Which is— Corresponds to.



Verse 25 

25. For—To give proof of this correspondence. 

This Agar—The this is the Greek article in the neuter gender, and can agree with Hagar only as a thing; that is, as an element or factor in this allegory. 

Is—Represents. The neuter verb often implies representation; as “the candlesticks are the seven Churches,” “the stars are the angels of the Churches.” And in Christ’s words, this bread is my body.

Answereth—Co-ordinates with, or stands in parallel row with. 

Jerusalem—St. Paul here uses the old Hebrew word for Jerusalem, not the modern Greek form, indicating thereby that he speaks not so much of the present concrete Jerusalem—of walls and houses—as of the conceptual Jerusalem, symbolized by this material Jerusalem, namely, fallen Judaism, the obsolete theocracy. 

Now is—Not the Jerusalem of the holy old past, nor of the future; but the faded Jerusalem of the present, deserted by God, effete and enslaved, and bound to a speedy destruction. 

In bondage—Bound in the fetters of the law, after the grace and glory in the law have departed. 

Her children—The Judaistic apostles and their Galatian converts. Of the clause this Agar is mount Sinai in Arabia, we have given what we conceive to be the true interpretation.

But, 1. By another reading, adopted by Lightfoot, the first words of the verse are, For the mountain Sinai is in Arabia. The phrase in Arabia, is then made to signify that the connexion between Hagar and Sinai is, that both are Arabian. To the Sinaitic peninsula, apparently, Hagar fled, Genesis 16:7-14. The Arabians are called sons of Hagar, (Baruch 3:23;) Hagar’s name is illustrious in Arabian legends; and Arab tribes are called Hagarenes, Psalms 83:7, and Hagarites, 1 Chronicles 5:19. Hence Hagar represents Sinai, as both being Arabian. All this is far-fetched and feeble. 2. Chrysostom is quoted as saying that Hagar means rock, and thus Sinai is named Hagar—rock in the Arabic language. Hence it is said, that in Arabia, means in the language of Arabia; and so St. Paul identifies Hagar and Sinai here by oneness of name. But, first, there is no sufficient proof that Sinai was called Hagar in Arabic, and the word Hagar does not etymologically signify rock, but one who flees, being cognate with hegira, the term for the flight of Mohammed. The word for rock is not Hagar, but Chagar. See Lightfoot’s learned dissertation.



Verse 26 

26. Jerusalem… above—Literally, the above, or upper Jerusalem. The same Greek phrase Josephus uses to designate the upper city of Jerusalem; and a parallel phrase, the upper city, was used in Athens to designate the Acropolis. Paul does not, however, mean the upper part of the then present Jerusalem, but a spiritual Jerusalem, higher, not only than the material one, but higher than the conceptual one,—the old theocracy;—namely, the new theocracy, the Church of the New Testament. This is called in Hebrews 12:22, the heavenly Jerusalem: not because it is heavenly in locality, but heavenly in nature. And in Revelation 21, John beholds the glorified counterpart of this earthly-heavenly Jerusalem descend from heaven, and identify itself with the earthly-heavenly Jerusalem, (the beloved city of Revelation 20:9.) In Paul’s allegory the correspondent item to Sinai is not formally supplied, and, as the above synopsis shows, Zion seems to be needed. Yet St. Paul skips it, really because, though needed to make out a regular programme, it is not needed for the complete exhibition of the truth. Wieseler furnishes in good Greek the apostle’s “missing link” (as quoted by Schmoller) thus: “The second covenant from mount Zion, bearing children unto freedom, which is Sarah. For Zion is a mountain in the Land of Promise, and corresponds to Jerusalem, for she is free with her children.” 

Is free—Her legal bonds are fallen off. She is like Sarah, whose name meant princess—free and queenly. 

Mother of us all—Not a barren princess, as Sarai was, but a miraculously fertile mother of countless free and princely sons. They are the very progeny predicted by Jehovah, to be as numerous as the stars of heaven.



Verse 27 

27. Written—St. Paul adorns his allegory with a choice gem from old prophetic poetry. Isaiah 54:1. The passage is clearly Messianic, and is spoken in view of the gathering in of the Gentiles, Galatians 4:3. She who was barren, and that travailed not, has now a numerous offspring. The barrenness, according to Paul, is the effeteness of fallen Judaism, and the new fertility is the life and increase of new Christianity.



Verse 28 

28. We, brethren—The direct application of the allegory to the present company. We—Not as seeking circumcision, but as reposing faith in Christ. 

As Isaac… children of promise—Isaac’s miraculous generation is type of our miraculous regeneration. The promise of his birth, first made by Jehovah to Abraham, is part of the covenant by which man is regenerate through Christ.



Verse 29 

29. Then… now—The persecution of Isaac by Ishmael is identical with the persecution of faithful Christians by circumcised Jews and Judaists. Isaac and the faithful Christians are alike the born after the flesh, as Ishmael and the Judaists are alike the born after the flesh. And this verities the statement of our note on Romans 9:8. Persecuted, seems, at first, to be a severe word for mocking, (in Genesis 21:9,) describing Ishmael’s demeanour to Isaac; and still more for the Hebrew, which is “laughing,” and the Septuagint, which is “playing.” But, somehow, it was Ishmaelite playing; arousing the indignation of Sarah, confirmed by Jehovah; was the type of future wars between the two races, and, as here, the type, of the persecution of the good by the bad.



Verse 30 

30. Nevertheless—In spite of the apparent triumph of these persecutions. 

Cast out—It is the destiny of the persecutor to be rejected and reprobated. 

The bondwoman—The rejected Jewish Church. 

Her son—The converts they make in Galatia to circumcision. 

Shall not be heir—Shall not inherit the kingdom of God by faith. 

Free woman—The New Testament Churches; free because released from the heavy yoke of Judaism.



Verse 31 

31. So then—Wherefore. That is, it results as an inference from all this that we, uncircumcised believers. 

The bondwoman—In the Greek the article is significantly omitted from bondwoman, but inserted before free. There are many Churches in bondage, but there is but one Church free through Christ. The various false religions, even though they had not circumcision, had still severer rites, (see note Galatians 5:12,) and quite as cumbrous rituals; Christianity is the free religion of the heart. Professor Lightfoot gives in illustration an allegory on the same passage of Old Testament history by the eminent Jewish theologian of Alexandria, the contemporary (though earlier) of Paul, Philo.

Philo makes the allegory illustrate the principle that divine wisdom, in order to be fruitful to the human soul, must be aided by human science; a true and valuable doctrine. Abraham is the human soul; he marries Sarah, whose name, signifying “princess,” shows that she represents divine wisdom; but the marriage is barren. Divine wisdom advises that he form connection with Hagar, who comes from Egypt, the land of science, and whose name—”sojourning”—indicates the human and transitory. Then, first, this marriage is fruitful, and the result is, that the barren becomes more prolific than the previously fruitful.

Professor Lightfoot shows several points in which Philo’s allegory is inferior; but one is most important of all; which is, that while Philo’s allegory is unbased, Paul’s is really contained in the history. The correspondences in Philo are imaginary, while in Paul they are real.

05 Chapter 5 

Verse 1 

1. Therefore—The separation of this verse from the last chapter is unfortunate, as this therefore closely connects it therewith. Ye are free sons of the free, stand fast therefore in freedom. 
Liberty—From the old ritualism. It is not the high freedom from sin, guilt, and depravity, wrought by Christ, which is here specified; but the emancipation from old Judaism. This verse is perplexed with various readings, yielding slightly different meanings. With liberty Christ has made us free, stand fast therefore. Or, unto or for freedom Christ has made us free. Neither of these is to be preferred to the received translation. Stand fast.—Opposed both to being moved and to bowing down. Keep both a firm position and an erect attitude; firm, as not being displaced by the onset of your assailants; erect, as not bowing to their yoke. 

Yoke—Like bondwoman in Galatians 4:30, is without the definite article. The Galatians had been mostly Gentiles; yet St. Paul’s again implies that their fall into a Judaism is simply a relapse into a ritualism now null, and essentially to be identified with the heathen ritualism they had left. Note, Galatians 4:31. Dead Judaism and ethnicism are equally Christless. And that—the conclusion and seal of the whole argument—is the basis of the following closing exhortation.



Verse 2 

PART THIRD.
EXHORTATION TO STEADFASTNESS IN CHRISTIAN DUTY, Galatians 5:2 to Galatians 6:18.

1. Admonitory warnings to maintain their freedom from circumcision and legalism, Galatians 5:2-12.

2. Behold, I Paul—The apostle throws all his emphasis and all his authority into this warning. If this fail, his Galatians are lost. They would relapse into Ebionism, and in all probability become an apostate people. 

If ye be circumcised—Become circumcised; that is, as was now required as necessary to justification. 

Shall—Will. 

Profit you nothing—Seeing ye seek justification not from Him, but from the Law. Ye are Jews rejecting the Messiah. As Chrysostom (quoted in Greek, by Alford) says: “He that becomes circumcised, does it for fear that he cannot be justified without the law, and so disbelieves the power of grace; but the disbeliever in grace receives no salvation from grace.” So in Acts 15:1 : “Certain men said, Except ye be circumcised after the manner of Moses, ye cannot be saved.” This was a very different sort of circumcision from that of Timothy by Paul, Acts 16:3; a mere physical act performed in order to remove obstacles to his success in the ministry.



Verse 3 

3. Debtor to do the whole law—Debtor, or obligated thus, because the act of circumcision made the man not a “proselyte of the gate,” but a “proselyte of righteousness,” thereby taking upon him all the obligations of the Jew, rejecting Christ, (Acts 6:1,) and so making him debtor, not only to the ritual law, but the moral. So Galatians 3:10, “As many as are of the works of the law are under the curse: for it is written, Cursed is every one that continueth not in all things which are written in the book of the law to do them.”



Verse 4 

4. Christ… of no effect—Literal Greek, Ye are abolished from Christ; a very energetic phrase. It states in very strong language the fact, that, however true their previous Christian faith and character, the act of circumcision, as required by the Judaists, involved a complete apostasy, and loss of both justification and regeneration. 

Fallen from grace—There is no grace from Christ for you, and you are under the law and complete condemnation.



Verse 5 

5. Wait for the hope—Hope, here, means the object hoped for; the hope-object. See notes, Romans 8:24; Colossians 1:5; Titus 2:13; Hebrews 6:18. Note also on promise, Galatians 3:14. 

Righteousness—As this righteousness is waited for, many commentators understand it of the final justification at the judgment.



Verse 6 

6. For—We as Christians wait this faith-justification for the following reason. 

Nor uncircumcision—The freedom from, or avoidance of, circumcision will not justify us, nor the performance of circumcision as a mere bodily act condemn us. 

Worketh by love—In Paul’s view the true faith always truly worketh. Good works are the direct and immediate effect of true faith. The work is the test of the trueness of the faith. The faith justifies the man before God, as by it the man comes into that position by which justifying grace can flow from God upon him, (see notes, Romans 4:6; Romans 4:24; Romans 6:1-23; Romans 10:10,) and works, by their evidence, justify him as being a man of true faith. 

By love—A faith might work evil through hate; but holy faith works good by love. For when we have true faith, God’s approving Spirit pours love into the heart, predisposing to works of all good.



Verse 7 

7. Did run well—Their faith was true, their love was sincere, their works were good. The term run is the apostle’s favourite metaphor of a Christian race. He whose spirit is full of faith, and heart is full of love, will run that race with divine vigour. 

Hinder—The Greek is a military term designating the impeding the march of an army by breaking up bridges and roads. The Galatian Christian army was marching at rapid rate when old Judaism blocked their course.



Verse 8 

8. This persuasion—The Greek for persuasion is another form of the word faith, and is here used as an antithesis to the true faith named above. It may, like the English persuasion, be taken in an active or passive meaning; that is, it may mean this proselyting you by Judaists, or this credulity in believing Judaism. Very clearly it here means the former of the two, as referring to the who, and the did hinder of the last verse. The who is the same as the he that troubleth in Galatians 5:10. The did hinder is the present persuasion to become circumcised, coming from the who. And this who is the little leaven of the next verse. 

Him… calleth you—God, or Christ. Note, Galatians 1:6. The present term implies that God is in permanent act of calling the Christian. The whole passage implies, that such calling neither secures the necessary first obedience of the called nor his perseverance. In that sense, no calling of God is an “effectual calling.”



Verse 9 

9. A little leaven—St. Paul now hints from what quarter this Judaistic persuasion comes. It seems to have been derived from a single person, (who, Galatians 5:7; he, Galatians 5:10,) aided by a small party at first, (they, Galatians 5:12,) who produced the trouble. This is so obvious that we wonder that the great body of commentators refer the leaven to circumcision, on the ground that circumcision, though a little matter, would infect their whole religious state. 

Leaven—See note on 1 Corinthians 5:6. 

The whole lump—Small in numbers as was the party originating the Judaistic schism in the Galatian Church, it was in danger of converting the whole body, as leaven impregnates the whole loaf.



Verse 10 

10. I… but—Mark the antithesis of this verse. I have confidence in you, the lump; but woe to the little leaven, the disturbers. Paul says this partly to soften his tone to the Church, and partly to induce a division between the Church and its seducers. 

Have confidence—His purely personal feeling, expressed as strongly as he was able. It expressed no inspired assurance that they would prove true, nor any theological dogma that all Christians do persevere. 

In you—Wavering as you show yourselves. 

Through the Lord—Literally, in the Lord. Same sense as in Ephesians 6:1. 

Confidence in… the Lord, is simply not inspired but Christian confidence. Had there been a failure it would have proved St. Paul’s human fallibility, but would not have disparaged his inspiration or apostleship. Far less does it imply that the Lord inevitably secures the perseverance of all who put their faith in him. 

Otherwise—Than your acceptance of my gospel. 

He that troubleth you—Not necessarily, but probably, the one leader and head of the schism. 

Bear his judgment— Divine condemnation, which, for so grievous a sin, would be grievous to bear. 

Whosoever he be—Even though he came from Jerusalem and pretended to be commissioned by James the apostle. All this is too pointed and severe not to indicate an individual.



Verse 11 

11. And I, brethren—In antithesis to the above whoever. 

If I yet I preach circumcision—As charged by this whosoever. The original charge was probably at first based on the case of Timothy. See notes on Acts 16:3 and Galatians 2:3. Paul’s policy of becoming, in nonessentials, all things to all men—even a Jew to Jews—treating the mere act of circumcision, where it involved no vital concession, as admissible—enabled the Judaist to pretend that in the other Pauline Churches Paul preached circumcision. 

Yet—Since my conversion, as I did before my conversion. 

Why… suffer persecution—His endurances and scars were ample proof that he was a most consistent and uncompromising opponent of the foundation rite of Judaism. 

Yet—Continually, while I am continually preaching circumcision. 

Then—In case I preach justification by circumcision I make the cross a mere appendage. 

Offence… ceased— There is no ground for all these hostilities of Judaism toward me. The attacks of these Judaizers are my defence. They persecute me, and, therefore, they are untrue when they say that I preach circumcision elsewhere than in Galatia.



Verse 12 

12. I am so far from preaching circumcision, that I would they might inflict upon themselves excision. There is clearly an antithesis between the circumcision and the excision; but the question is, what excision is meant? A large number of modern expositors understand, with our English translators, excision from the Church. And Bengel sustains the antithesis under this interpretation in words which we shall leave in their original Latin: “Quemadmodum preputium per circumcisionem abscinditur, ut quiddam, quo carere decet Israelitam; ita isti tanquam preputium rejiculum de communione sanctorum rejicientur et anathema erunt.”

But those who best knew the true meaning of the Greek term for this excision—the old Greek commentators—give another sense of the word; a sense which the decency which Christianity has created in modern times induces many to believe that the apostle could hardly have intended. The same Greek word is in the Septuagint version of Deuteronomy xxiii, 1, for one made a eunuch. The rite of circumcision undoubtedly symbolized the cutting off the sensual from our nature; and it is wonderful that among some heathen the same rite was so increased in severity, perhaps with a similar meaning, at first, as to produce a complete, relentless emasculation. Now in Galatia it was probably no more repulsive to name this excision than to speak of circumcision. The city of Pessinus, capital of Galatia, was the seat of the worship of Cybele, whose priests mutilated themselves as a religious rite. In literature, in public discourse, and in conversation, the thought and the name were familiar. St. Paul, therefore, in language at that time entirely inoffensive, indignantly preferred that these circumcisionists should go the whole extent, and turn excisionists, priests of Cybele, and the salvation of his Church would no longer be endangered. Circumcision was now as useless as this excision; both had better be abandoned to pagans, and Christians abstain from and contemn both alike. And this indignant expression of contempt for both Paul now follows with a lesson of Christian spiritual purity.



Verse 13 

13. Called unto liberty—From the burdensome artificialities of the old system ye are emancipated into a pure and simple heart-deep religion. 

Use not liberty… to the flesh—St. Paul’s liberty offers no man an exemption from the law of right. Let no man say, that under Paul’s gospel I am lawless, and nothing I do is sin. Such make their liberty an occasion, that is, means, or chance, or pretext, for indulging the flesh. By flesh here is meant, all opposed to the spirit; all that is unholy in man, whether of mind or body. It does not imply that all evil lies in matter or in the body. But as flesh is the transitory element of man, so the word is used for all that is low, earthly, or unholy. 

By love serve—As faith works by love, so actions produced by love have a true freedom in them. If we serve another from love we feel that in that service we are free.



Verses 13-26 

2. But this freedom from circumcision, legalism, and ritualism must not pass into license, Galatians 5:13-26.

Now follows a beautiful section on Christian morals. Absolved from old stereotype forms, let your Christian holiness be based on pure and simple right. Yet not natural and economic rectitude merely, but love, under aid of the divine Spirit, will lift you into the region of a divine purity. And then St. Paul draws us, under the contrast of spirit and flesh, two opposing pictures. The one is the summation of Christian virtues, the other of fleshly vices. Look first on this picture and then on that, and see how a true Christian morality in the midst of heathenism is shaped, and how a true Christian life may be lived. Ages may progress, civilization may advance, the same virtues may be variously modified, but the virtues themselves are eternal, and the character formed by them is truly immortal.



Verse 14 

14. Law… love—From the law of Moses we are emancipated into the law of love. While that love inspires us to run in the way of the law, there is a perfect unity of love, law, and liberty. We act not from compulsion of law; we are in that sense not under law; because our heart freely and spontaneously runs with the law. Yet if, when our love grows cold, or when temptation appeals to our lower nature, we sin and grow discordant, the law revives and we die. It is when our hearts and will vary from the law, because not springing from love, that we feel first the slavery, and then the condemnation, of law. 

Fulfilled—Not summed up, but obeyed and carried out. When Paul says that all the law is fulfilled in love to our neighbour, we think, contrary to most commentators, that he means all the duties of man to man. This is not “arbitrary” limitation, for it is in the sphere of mutual human duties (one another, Galatians 5:13; Galatians 5:15) that Paul is speaking. So, also, in Romans 13:8-11. Paul there enumerates several commandments, and then adds, that if there is any other commandment, it is briefly comprehended in this saying, namely, Thou shalt love thy neighbour as thyself. Of course in that passage, as in this, we must understand Paul as speaking within the scope of the second table of the Decalogue. It is no doubt true, that the holy love which in a man fulfils one table, will also fulfil the other. But that is what Paul is here neither saying nor assuming. 

Love thy neighbour as thyself—From this clause we may assume, 1. That it is right to love thyself. Self-love, not exaggerated into selfishness, is right. Such a renunciation of self as does not desire one’s own safety, happiness, wellbeing, present and eternal, forms no part of religion. 2. We owe duties to ourselves which others do not owe to us. We cannot demand that others should perform for us those duties which we owe to ourselves. Such a demand would, on our part, be selfish and tyrannical. 3. We owe relative duties to wife, husband, parents, children, which we cannot demand others to perform for us and in our stead. We must love our neighbour so well as not to demand that he perform for us those duties that belong to us. We must leave him time and liberty to perform those duties for himself and his which belong to him. 4. Reciprocally, what we do not rightfully, and by this constitution of things demand, of our neighbour, our neighbour cannot demand from us. We do not claim to love him better than ourselves; and if we so love him as to release him from performing these strictly personal duties for us, we may relieve ourselves from performing his for him. If we claim to reduce the scale of duties to be performed by ourselves for others, we must reduce the scale of duties we demand from others. We adopt thereby the rule that is right and fair for all.

This love is a moral principle. It has different degrees of the emotional in different temperaments. And when expressed in intellectual and practical terms it becomes the Golden Rule.

This principle of love needs the blessed Spirit of God to quicken it into a true life. Nevertheless the law of the second table is often, apparently, more completely fulfilled by natural men than the law of the first. There are men who, in practical life, are just, fair, and benevolent to their fellow-man, but who are little reverent, grateful, or devout to God, their true benefactor. Judged by man, they are all that is right; judged by God, what are they?



Verse 15 

15. But—The contrast to the love of Galatians 5:13-14. 

Bite… devour… consumed—Terms drawn from the habits of wild beasts in the order of climax. Bite designates the momentary outbursts; devour, the steady purpose of injury; consume, the final result probable to both parties. For all these the true remedy is a revival of love, powerful enough to purge away angers, hates, and strifes. These strifes are the results, not of religion, but of the want of it.



Verse 16 

16. This I say—On this rule I lay special emphasis. 

Walk in the Spirit— As the true preventive of the internal strife of Galatians 5:17. 

Walk—Live and act. 

In the Spirit—In obedience to conscience and Scripture enlightened by divine influence.



Verses 16-18 

16-18. Traces the inward struggle between the spirit and flesh, with the remedy. The remedy is given first, Galatians 5:16, and last, Galatians 5:18.



Verse 17 

17. For—Reason for the need of so walking. We now have a passage similar to Romans 7:14-25, describing the struggle alike of a low religious life and a state of unregenerate conviction, from which a self-surrendry to the Spirit delivers us. 

The Spirit against the flesh—The verb lusteth does not bear to be repeated after Spirit; but some other verb, as stirreth, should be supplied. 

And—Greek, for. 
So that—More expressively, the Greek is, in order that. That is, the Spirit impels you one way in order that you may not do the evil you would, and the flesh impels you the other way in order that you may not do the good you would. 

Ye cannot—Greek, ye may not. 
Ye would—Your resolutions for good and your plans of sin are alike upset. You enjoy neither religion nor the world. The Lord does not allow you ease in sin, the world does not allow you enjoyment in God. You are a miserable whiffler both ways. What is the remedy? St. Paul has already given it. 

Walk in the Spirit—That Spirit is already doing all for you he can. By his aids you must do for yourself what he will not do for you. Your selfhood—your self as a free agent—must exert its energies and put forth the decisive act by which you commit yourself to the Spirit, and walk in the Spirit. It is this free selfhood that Calvinism ignores, and expects that the Spirit, by securing power, will fix the result, and thus it destroys the very foundations of free agency, probation, and responsibility. One man is saved because the Spirit secures his assent and salvation; another man is damned, because the Spirit does not secure his salvation. The present passage clearly shows that between the Spirit doing all he will, and the flesh doing all it can, it is the free agent, by aid of the Spirit, who decides his own destiny. The Spirit urges and enables, but does not secure.



Verse 18 

18. Led—By your submission and following of his drawings. 

Not under the law—Not that the obligations of the moral law cease to rest upon you, but that by the full accordance of your heart with the law you feel not the presence of the law.

Galatians 5:19-21 present the summation of the works of the flesh, in contrast with Galatians 5:21-26, which present the fruits of the Spirit.



Verse 19 

19. Works of the flesh are manifest—Are made by God obvious to the human conscience; yet St. Paul gives them both to show the shape of the new Christian morality and to impress it upon the newly-converted Galatians. He doubtless selects those transgressions to which the Galatians were most prone. This verse gives that list of vices that specially belong to the sensual nature. 

Adultery—The lawless intercourse of the married. Omitted by the best readings. 

Fornication—Of the unmarried. 

Uncleanness—General impurity, and violations of sexual nature. 

Lasciviousness—Wantonness, recklessness of consequences in sensualities.



Verse 20 

20. Wicked supernaturalisms are two. 

Idolatry—Worship of fictitious deities. 

Witchcraft—Or sorcery, the use of spells, charms, herbs, and manipulations, to produce preternatural effects. These were based partly in falsehood, partly in preternatural power over the nervous system, and partly in demoniac agency. Their whole was adverse to God and religion. Modern spiritualism is unquestionably a development of the same thing. Where experiments are made for scientific purposes, to bring out and publish to the world the truth in the case, a proper thing is done; but the truly devilish indulgence in these secret workings results in all the base consequences for which both the Old Testament and the New condemns them.

“It is a striking coincidence, if nothing more, that sorceries were condemned by a very stringent canon of the Council of Ancyra, the capital of Galatia, about A.D. 314.”—Lightfoot.
Now follow nine vices of the malign nature. 

Hatred—The general opposite of love, and so generally including all the rest of the nine. These follow in a degree of climax ending in murder. 

Variance—Predisposition to dissent, even without self-interest. 

Emulations—Strife for selfish ascendency. 

Wrath—Selfish strife carried to an angry pitch. 

Strife— Cliques and cabals angrily maintained. 

Seditions—Rather, strife developed into distinct and hostile parties, becoming permanent in heresies, which are not doctrinal errors, but separations into hostile organizations.



Verse 21 

21. Envyings—Distinguished from emulation. The latter is a desire to equal or excel another; the former to reduce another below ourselves. 

Murder—The completion of all the previous malignities. Next follow the indulgences of appetite. 

Revellings—Inclusive of drinking, feasting, dancing, etc. And here we record our testimony against all dancing, even in private circles. It is a branch of a whole system of connected revelry, just as card playing is a branch of a whole connected system of venture and gambling. Precisely to the degree that these prevail, especially with the connivance of the Christian Church, will frivolity, gliding into revelry, extravagance, and irreligion, prevail. It is never conducive to health, and in the best sanitary institutions is not practised. 

Told you in time past— Referring, doubtless, to his testimonies in his earlier preaching in Galatia. They had been warned already in vocal announcement; they are now warned in recorded testimony. It is a deep and solemn warning. 

Inherit— Note on 1 Corinthians 6:9.



Verse 22 

22. Three inward graces. 

Love—Placed at the head, (as hate is placed at the opposite head of malign emotions, Galatians 5:20,) as fountain of all the rest. 

Joy—Springing from sense of love from and to God and man. 

Peace—The calmer state of quiet and permanent joy. These are the three felicities and blessednesses of Christian life, giving existence and strength to all the Christian virtues.

Next come the three active graces of longsuffering, gentleness, and goodness. 

Longsuffering—Enduring from others, as being sustained by a central love and peace within. 

Gentleness—A kindly disposition and dealing with others. 

Goodness—In active benevolence.

Next, the manifest qualities of character. 

Faith—Good-faith, fidelity, trustiness, and trueness.



Verse 22-23 

22, 23. The cluster of the fruits of the Spirit, in reverse to the above works of the flesh. It is works that are produced by the flesh, and fruit by the Spirit; both by influence, for it is the man himself who responsibly produces both. Romans 7:4.

There is a grouping of these “fruits” into three parts. The first includes the inner graces, as love, joy, peace; the second, their action upon others, as longsuffering, gentleness, goodness; the third, manifold traits of character, as faith, meekness, temperance.



Verse 23 

23. Meekness—The reverse of arrogance, gentle, unassuming firmness.

Temperance—Self-control in the gratification of appetites. See note on Acts 24:25. 

No law—So that those who possess these graces by the power of the Spirit come in collision with no moral obligation. They are lawless by doing without law all that the law requires.

We suppose that these lists of vices and virtues were prescriptions carefully prepared and adjusted to meet the case of the Galatians, enumerating the faults to which they were liable, and the graces by which they might best be corrected.



Verse 24 

24. They that are Christ’s—Who once gave themselves over to him, as you, Galatians, once did. 

Have crucified—The Greek aorist crucified, (without the have,) that is, when you became Christ’s. And having so done we are bound not to let the flesh, with its affections and lusts, revive again and produce works. And in the next verse he shows how.



Verses 24-26 

24-26. From this contrast of graces springing from love, with works springing from the flesh, Paul deduces the lesson placed at the head of the section, Galatians 5:13. Keep free from the law by subduing the flesh through the Spirit, and doing all the law requires, not by law, but by love.



Verse 25 

25. In the Spirit—Rather, by the Spirit. If, at our conversion and since, our regenerate life has been by the power of the Holy Spirit. Walk in (rather by) the Spirit—Let our practice and progress be by, not the flesh but the Spirit.



Verse 26 

26. Vainglory, provoking… envying—Pointed allusions again to these traits in the Galatians, which were ruining their Christianity.

06 Chapter 6 

Verse 1 

3. Mutual and common Church communion, Galatians 6:1-10.

a. Mutual meek reproof, Galatians 6:1-5.
1. Brethren—Calling their affectionate attention to a new start of thought, yet strictly connected with the vainglory of the last verse of the last chapter. The new thought is, Correct a transgressing brother without airing your own superiority. 
Man—Though speaking specially of a member of a Christian Church, Paul uses the term designating us as a responsible being, carrying the term consistently through Galatians 6:3-5; Galatians 6:7. 

Overtaken—Does this mean, overtaken by temptation, and inadvertently involved in fault? or, detected in his fault before he had a chance to escape? The translators, by omitting the word και, even, and giving fault where the word should be transgression, have preferred the former sense, making it a comparatively venial case. The truer rendering would be, If a man be even unexpectedly detected in the very act of transgression. And the real thought is, Even in the most unequivocal case of a sinner, reprove and restore, not with a display of vainglory, but with meekness. The word for overtaken is προληφθη, foretaken, that is, taken before he could escape. 

Spiritual—Those of Galatians 5:16; Galatians 5:18; Galatians 5:25, who walk in, and are led by, the Spirit. Even these need an admonition not only to restore the sinner, but to restore him in the right spirit. No earthly sanctification places us above the need of admonition, or of care over our own spirit and methods. 

Considering thyself—St. Paul here drops into the singular number very forcibly to carry the admonition to every man’s individual breast. 

Thou—For thy spirituality exempts thee not from temptation; nay, it may have its own to vainglory and censoriousness. If it be well to “profess sanctification,” it is still better to so “live it” as that others should profess it for you. The neighbours of John Brainard said, that “he was as holy a man as ever his brother David was;” though John is not recorded as himself so saying. 

Restore—Repair, reconstruct. It is an image taken from any structure broken or disarranged by mishap. It may refer to a machine with its parts disordered, or to a body with its limbs dislocated, or, as here, figuratively to a soul broken or disordered by sin. 

Tempted—St. Paul delicately avoids fully saying, lest thou also be caught in a fall.


Verse 2 

2. Bear—Instead of triumphing over. 

Burdens—Frailties, and disgraces arising from frailties. Your brother had his heavy liabilities to this sin; he has now the weight of shame for his sin: instead of putting your holy foot upon his weakness, put your shoulder under his load, and share half or all the pressure. Thus you will enable him to tread the straight and narrow path again, without deviating from it yourself. St. Paul’s one another, implies that as fellow travellers, each carrying his knapsack, we shall perpetually need to lend each other a mutual shoulder. 

Fulfil—An equally good reading makes a future, ye will fulfil. 

Law of Christ—Namely, the law of love (v, 14,) and liberty. See James 1:25.



Verse 3 

3. For if, in the spirit of the above vainglory, forgetting the spirit of meekness, with which we should bear. 

A man… something—A proper corrector and restorer of others. The maxim is, indeed, general, but Paul uses it now in special reference here to the spiritual reprover. 

Nothing— As he truly would be, if, while correcting his neighbour’s fault, he is falling into vainglory. 

Deceiveth himself—A very expressive single Greek word, not found in any previous author, perhaps invented by St. Paul, and used by himself again in Titus 1:10, and may be rendered cheats-his-own-brain.


Verse 4 

4. Prove—In the manner suggested by St. James 1:25, by bringing the law of love to bear upon his work, to see if it is a work, not of vainglory, but of love. 

Work—His work of reproof; but inferentially applicable to all other moral work in life. That Paul means this special work is clear from the blessed result that he next deduces. 

Rejoicing—A true glory instead of a vainglory. The test by which we are to prove our own work, namely, the law of love, is not only an easy one but a delightful one: easy, because we can easily know whether love has pervaded our whole work or not, if we honestly examine our thoughts in the act; and delightful, if we find that the work of reproving has truly been a work of meek, restoring love. To find this love in our hearts is a matter of rejoicing far above any glory. To find it absent is truly to catch ourselves in a transgression as bad, perhaps, as our fellow sinners. 

In himself—In his own case, as it stands in the sight of conscience and of God. 

Another—And that other the poor transgressor over whose case we were gathering glory to ourselves in pretending to restore him. The words rejoicing and other should both have the article. He shall have the exultation in reference to himself alone, and not to the other.


Verse 5 

5. Prove your own work, for each one has a responsibility laid upon him for his own work. You are as responsible for the style and spirit in which you restore him, as he is for the fault from which you work to restore him. 

Every man—You, as well as the transgressor. 

His own burden— Each must, in the final hour, bear his own burden of frailty, sin, and guilt. We can put shoulder under each other’s burdens for awhile, but the time must at length come when each shall answer for himself alone. The contradiction in form, with consistency in truth, between Galatians 6:2; Galatians 6:5, is intended by St. Paul, in order, by the apparent paradox, to fasten the thought upon the attention and memory.



Verse 6 

b. Mutual co-operation of teacher and Church in solemnly responsible and unwearied good-doing, Galatians 6:6-10.
6. Communicate—Co-operate, share with. From the idea of carrying common burdens upon common shoulders, between Church brethren, the apostle passes to a common co-operation between teachers, preachers, and people in all good doings. With Meyer, against the general run of commentators, we agree that good things refers, not to temporal maintenance, but to Christian and Churchly labours. Leave not Christian activities to ministers and teachers alone. Every one is a responsible labourer in the probationary field. Let all be at work, and always at it.



Verse 7 

7. Be not deceived—Beware how you work amiss. 

Mocked—God cannot be put off with lazy not-doing, or hypocritical mis-doing. Mocked is derived from the contemptuous turning up the nose at one. God is in earnest, and will hold the nondoer and misdoer to a strict account. He will hold all such as showing contempt to himself. 

Soweth… reap—An expressive image of human responsibility, which has been noted by thoughtful men of all ages. As according to the seed we sow is the harvest we reap, so according to the deeds we perform is the retribution we shall receive. Though the retributions of God’s judgment are judicial, there is, perhaps, a natural side to them. They may be at once both provided penalties and natural consequences.



Verse 8 

8. To his flesh—Flesh and Spirit do not designate the different fields in which we sow, nor the different seeds, but the different interests to please which we sow. Yet the seed is different according to the different interests in which we sow, as the responsible act is different according to which interest it regards. 

To his flesh—To the gratification of his flesh. 

Reap corruption—That absolute ruin of which bodily putrefaction is the image, and which, as the opposite of eternal life, is eternal death. 
Of the Spirit—As the flesh is corruptible, so from the flesh is reaped corruption; as the Spirit is pure, perfect, living and eternal, so the life from him is eternal life. There is a lower and a higher system of things in life, including different masses of men. The one is the system of the flesh, particularly conspicuous in a sensual age like the present. It runs to sensual gratifications and excitements, to the revelling room, the liquor saloon, the horse race, the gambling hell, and the theatre. Opposite to this is the system of intellectual and spiritual aspiration; which tends to the school, the Christian association, the Sabbath dedicated to self-improvement, the Bible, and the Church. The latter accords with the healthful recreation in which reason, but not mere animal, is gratified. The former tends downward, and ends in endless ruin; the latter is upward, and rises to eternal life. Let no one be deceived; for as sure as God is not mocked, these, to the fleshly, will be the result.



Verse 9 

9. Not be weary—Like the reaper, through the long, hot, toilsome day, the good man is sometimes likely to faint. Holy life has its weary side to it, but it has, too, its side of hope and cheer. 

In well doing—In doing το καλον, the honourable, the excellent, in contrast to the flesh, which tends to corruption, and is base. 

In due season—At the harvest season of the world, which, however distant in time, is ever near in its value. 

Reap— Eternal life in eternal joy. 

Faint not—And decline into apostasy.



Verse 10 

10. St. Paul now reverts back to the precept of Galatians 6:6, in enforcement of which the deep warning of 7-9 was interposed. 

Opportunity—Improving every opening. 

Do good—Rather, Let us work, το αγαθον, the good, the true, the highest good. 

Especially—Inasmuch as they are often excluded from many worldly modes of gain, and are impoverished by persecution. 

Household—Belonging to the great family of which God is Father, and Christ the older Brother. With this solemn and urgent paragraph our epistle comes to its essential close.



Verse 11 

11. Ye see how large a letter I have written—More accurately, Behold ye, in what large letters I wrote to you with my own hand. “Letters” is the alphabetic characters; and it is unquestionable that he refers to their size, not to their unshapeliness, as some think. It may be, as Professor Lightfoot says, that the largeness of their size was intended by Paul to indicate the firmness of his purpose. So we have been inclined to think that John Hancock’s large signature on the Declaration of American Independence was intended as a manly defiance of the ignominious death he dared by it. But we are rather inclined to think that St. Paul calls the attention of the Galatians to the distinctive point between his handwriting and that of his amanuensis. The rapid professional writer, doubtless, wrote in the smaller and lighter hand. Yet both purposes may have blended. 

I have written— The term called the epistolary aorist I wrote. The writer speaks as at the standpoint, or rather timepoints of the reader’s perusal, and says, I wrote thus and so to you.

The summary of the epistle which follows seems intended, in some degree, for the same purpose as his autograph, namely, for identification. It is an after-piece adjustable to this epistle only. There is a triumphant tone in this entire peroration. Paul lays bare the motives of his opponents, and contrasts their cowardly courting the foe with his own heroic proclamation of the cross, 12-14. He pronounces the nothingness of circumcision, and this efficacy of the cross as the blessed canon of the true Israel; and sweeps away every obstacle as himself bearing the true mark of Jesus, 15-17.



Verses 11-18 

c. Autographic summary of the epistle and closing benediction, Galatians 6:11-18.
“At this point the apostle takes the pen from his amanuensis, and the concluding paragraph is written with his own hand. From the time when letters began to be forged in his name (2 Thessalonians 2:2; 2 Thessalonians 3:17) it seems to have been his practice to close with a few words in his own handwriting as a precaution against such forgeries. Frequently he confined himself to adding the final benediction, (2 Thessalonians 3:17-18,) with perhaps a single sentence of exhortation, as, ‘If any one love not the Lord Jesus Christ,’ etc., (1 Corinthians 16:21-24,) or, ‘Remember my bonds.’ Colossians 4:18. In the Epistle to the Romans he seems to have appended the ascription of praise, which reads like a postscript.

Romans 16:25-27. In the present case he writes a whole paragraph, summing up the main lessons of the epistle in terse, eager, disjointed sentences. He writes it, too, in large characters, that his handwriting may reflect the energy and determination of his soul.”—Prof. Lightfoot.


Verse 12 

12. For—Proof of the motive assigned above; the Judaists disregard that very law which circumcision is a pledge to keep. 

Glory in your flesh— May make a merit with the Jewish powers of having converted you to circumcision. The Galatian Judaists were, therefore, courting the lenity of Judaism to escape persecution. To this cowardice St. Paul opposes his own fearless, uncompromising display of the cross.



Verse 14 

14. Glory—Their glory is converting you to circumcision; my glory is the shame and suffering of the cross. The world, which you court, with all its glory. 

Is crucified—Is ignominiously reduced to death, as regards me. 

I unto the world—So that the world and I are even; we are nothing to each other, so far as our seeking glory from each other is concerned. Paul uses the word crucified with a prompt boldness; as if to face down the scorn that salutes the victim of that shameful death.



Verse 15 

15. I make the cross all; for circumcision is nothing, just as uncircumcision is. Uncircumcision is no condition of salvation, but a new creature, or, rather, creation; a renovation through Christ.



Verse 16 

16. Rule— κανων, that is, canon. Dr. Westcott, in his work on the Canon, says, “The original meaning of κανον (connected with קנת, κανη, καννα, canno, [canalis, channel,] cane, canon) is a straight rule; as a ruler, or, rarely, the beam of a balance; and this with the secondary notion, either (1) of keeping any thing straight, or (2) testing straightness, as a carpenter’s rule, and even, improperly, a plumb-line.” From this the acknowledged books of the Bible are called the canon, and canonical. St. Paul lays down the principle of the last verse, and pronounces a benediction on all who walk (or, a better reading, shall walk) according to this canon. 
Israel of God—In distinction from the Israel of the flesh. In this terse phrase Paul triumphantly embodies his great doctrine that the theocracy has left the old ritual and gone with the new Church of the Spirit.



Verse 17 

17. From henceforth—From the time-point of the laying down once for all of this unmovable canon. 
Trouble me—I move above all molestation and obstacles in my apostolic course; for the trueness of my adherence to Christ is placed above question by my scars in his service. 

Marks— στιγματα, stigmata, derived from στιζω, to prick, to brand; hence a brand or mark of ownership or disgrace, (as our English word stigma,) either pricked in or burnt upon the body of man or beast. Two kinds of stigmata are, 1. Upon slaves, more usually those who had tried to escape, and then the marks were not only a security to the owner but a disgrace to the slave. 2. Temple slaves, or persons dedicated to some duty, were branded upon hand or neck, and then they were held too sacred to be touched. We might suppose that it was to this last class that the apostle alludes, and proclaims that his scars for Christ are his brands of dedication and ownership, and that no annoying hand should touch him.



Verse 18 

18. Brethren—In the Greek this word is the last of the verse and of the epistle. “So,” says Bengel, “he softens with the final word the severity of the whole epistle.” He would part with them as brethren; whether they truly remained brethren, history does not reveal.

